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The Doctrine of Resurrection in the Old Testament
Philip IGBO, CMF

: Introduction

[n his heart man aspires towards permanence. A basic wish of the
Israelite was for long life (Gen 15:15: 35:29). The idea of afterlife
was part of the belief structure of Judaism long before the
Christian times, but the forms which this belief has assumed and
the modes in which it has been expressed have varied greatly and
differed from period to period. The Hebrew Bible is
comparatively inexplicit on the fate of the individual after death.
The standard view in ancient Israel was that the dead descend to
the region of the underworld generally called Sheol, where they
dwell in a shadowy existence.’ The idea of life after death which
developed in apocalyptic Judaism was to become an absolutely
central truth for Christianity.” While the language of the Old
Testament is more concerned with community survival than
individual immortality, there is nonetheless a strong
consciousness that the person is not utterly annihilated at death.
This article seeks to give an expose of the idea of resurrection and

immortality in the Old Testament.

2 Jew ich idea of Tn m ortality

The Jewish idea of immortality is based on two things faith ina
just retribution and hope of an afterlife.. Divine justice was an
essential element in the Israelite religion. Yahweh deals with each
person according to his just desert. ' God will redress the injustices
and even death which the just suffer at the hands of the wicked by

m the dead. According to Jewish thought, the

raising the just fro b
of the

resurrection to life is an event that would occur at the end

! ol ; .neia: Minneapolis, 1993, p.394.
J. 1. Collins, Daniel, Hermeneia: Minneapolis, 1993, p ‘
J' M. Lindenberger, Daniel 12:1-4in Context, fnt 39 (1985)p. 185 (18 1-186).
'P. Benoit and R. Murphy (Ed), Immortality and Resurrection, LUSA: 53
Herder and Herder, 1970, p.34
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4 ankind as
orld. not within history. It was thought to InIIVe I‘l'ld(;].k:. 2 :EH ;
world, A ot radls
whole, not just an isolated individual. This is in contradisiinction

to Jesus' resurrection which uccun_‘cd both WLthu; hlh[l)m'}"ﬂ arid
involved a single man. The belieflm the E‘Bsurrec Ilmn zg :thn
develop toward the end of the Biblical Pcl'lﬂ_d. By the e; 0 »31,
Second Temple Period it had developed into a fun amental
doema of the Pharisees. However, the doctrine, as R J. Zwi
Werblowsky and G. Wigoder remark, “proved a Smmbling blf}ck
to those thinkers who conceived of eschatological perfectionina
more purely spiritual way, and to whom the heavenly blilss' i?f the
soul seemed a more worthy consummation than the possibility of

continued life in a material body.” *

There are numerous texts in the Hebrew Scriptures which attest to
the belief in life beyond death. Some passages, however, contain
explicit references to resurrection of the dead. The Old Testament
is also replete with passages which talk about bodily translations
of some special legendary personages, like Enoch and Elijah, into
heaven, accounts of the resuscitation of the dead in the Elijah and
Elisha traditions,’ and the belief that the living can communicate
with the spirit of the dead.” All these provide specific indications
of an early belief that the soul of a human being lives on beyond

the death of the person. Below is a presentation of the early
translation narratives.

23 TheTranshtion N arratives
Two narratives which reveal the Old Testament worldview

refg;rding afterlitl'f.: are the passages which relate the translations
of Enoch and Elijah in Gen 5:21-24 and 2 Kings 2:1-11. These
passages reveal, first of all, an OQld Testament hope of

‘R. J. Zwi Werblowsky a d G. Wi
Jewish Religion, Ne {' e Hot igoder (ed), The Encyclopedia of the
Gen'5:24, 1 Kns 2‘:.; chrrk. Holt, Rinehart and Winston, 1966, p.331.

1 Kings 17:17-24: 2 Kines 4-
I Sam28:12.20. ' Kings4:32-36. 54
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immortality, even if only for the righteous few. The Book of
Genesis recounts the story of the legendary Enoch, the seventh of
the line of antediluvian patriarchs.” The narrative indicates that
Enoch did not merely live a long life with many descendants,
which 1s the ultimate hope of the righteous Hebrew of the
Patriarchal age: he was taken, bodily, heaven during his lifetime.’
This is a very early indication of a belief in a bodily immortality.
Twice in the Genesis account Enoch is said to have “walked with
God” (Gen 5:21-24). The phrase “walked with God” also
indicates that Enoch lived righteously.” The passage says Enoch
did not experience a normal death. This is confirmed by the final
remark, “because God took him.” Elijah too is portrayed as
having been taken up to heaven in a chariot of fire (2 Kings
2:1.5,9.10). The translation of Elijah to heaven led to the tradition
that his work was not finished. He would one day return before the

Day ofthe Lord."

In both accounts, the emphasis is placed on the quality of the
relationship between God and Enoch or Elijah. It is not simply
that they lived blamelessly or righteously, but also that they had
special fellowship with God. Immortality, then, is intimately tied
to communijon with God as shown in both of these translation
accounts. The translation narratives reveal that the Hebrew hope
for immortality included both body and soul. Sheolcould not be
the ultimate hope, for those in Sheol had no corporality, and
corporality was a key part of existence in the Old Testament.

; ' s New York: Doubleday, 1964, p.43.
*E ? gﬁ? fﬁé’:ﬁﬁiﬁﬁ and G. Wigoder (ed), The Er:c;}rc!u{scaf!:a of Hrg
Jewish Religion, New York: Holt, Rinehart and Wmsmn: w?{;g. I]; 1%{9{,
cfalso G J. Wenham, Genesis 1-15, WBC 1, Waco, Texras, or L ?(n‘ -i.:
1987, p.128: T. E. Fretheim, The Bﬁ::}k of Genesis, NI/B 1, L. E. Kec
Ed), Nashville: Abingdon, 1994, p380. .
II:EG- ]J. #?:t;]aﬁ-l Gm:i*,ﬁ'ﬂv 1-15. WBC 1, Waco, Texas: Word Books,

1987 . p.127. " R -
TL p]_,]:crc[c. Introduction to the Prophets, New York: Paulist Press,

2007, p.93.
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Therefore the ultimate Old 'I'::smn?unt hnlpu W;TH. |m.l ‘lm":fn
immortal spiritual existence, but in an nnmr.nf:!l ‘-f“lr:mcful
existence. Elijah and Enoch were not _1}1::1{4‘}! gmnt(‘:d
immortality: th;:v were granted an endless bodily existence w ith
theLowd 'fhe nc.:\'l evidence is found in a texts the proves that the
living can communicate with the living spirits of the dead.

55 gaulandtheW itch ofEndor (1 Samuel28:12-20)
The First Book of Samuel 28:12-20 tells how King Saul consulted
the witch of Endor to get guidance, and to learn the future by
necromancy. Saul wished to consult the spirit of the dead prophet
Samuel and asked the witch of Endor to call up the spirit of
Samuel. Saul's intent in calling up the spirit of Samuel was so that
the prophet would intercede for him or reveal to him the purposes
of God ™ in the face of an imminent war with the Philistines. The
Mosaic Law placed a ban on communication with the dead (Lev
19:317). But such a ban indicates that many considered such
communication possible. This is prina facie evidence that
ancient Israel believed in at least some form of life after death. It
is certain that both Saul and the witch, as well as those who
directed Saul to Endor, believed that the souls of the dead
continued to exist, and even have links with the living.

The ghostly Samuel had the appearance of a prophet, and he
began his oracle to Saul by expressing annoyance at the latter's
final fall into depravity, expressed by his consultation of the witch
of Endor. Secondly, Samuel was displeased at having been called
up fm:n his grave (1 Sam 28:15). The dead are thought to be at
p?ace and are reluctant 1o be disturbed. The fact that the ghostly
Samuel expressed annoyance at having been called up from his

“P. R. Ackroyd, The Firs . =
Press, 1971, :};Zjl Srrf st Book of Sumuel, Cambridge: Cambridge Uni.

Onotturn mediums of

“Cflob3:13. LT Wizards; do not seck them out,..." 56
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rest suggests that Sheolis not a place of torment or anguish for all,
at least for the righteous. The reaction of the witch to the
appearance of Samuel is remarkable. She expected to see Samuel
in ghostly form, but when Samuel rose from the underworld, his
appearance impressed the woman as that of a god (an elohin).”
This could be taken as an indication that the shadowy existence of
the righteous in Sheolis not as shadowy as the ancient Israelites
believed. Some early texts also provide instances of resuscitation.

23 Narativesof Resuscitation (1 Kings17:17-24; 2 KIngs
4:32-36)

In the Old Testament there were instances of resuscitationsof the
dead, which involve a return to this earthly life. The First Book of
Kings 17:17-24 offers us one of such instances. This passage
relates Elijah's resuscitation of the dead son of the widow of
Zarephath. The account says that the woman's son fell ill and
became worse until his breathing ceased. From the passage it
seems that the boy was given up for dead or he actually seemed to
have died."”” According to the text, Elijah 'stretched himself upon
the child three times' so that the vigour of his own health and
vitality might be transferred to the boy. Elijah specifically prayed
that the boy's soul return, not simply that his body return to life (1

Kings 17:21). “N ephesh” is here explicitly distinguished from the
dead body of the widow's son, whose nephesh returns to quicken
his remains at the prophet's intercession.” The consequence of
Elijah's prayer was that the boy began to breathe again. Although

the story serves to indicate the genuineness of Elijah's prophetic
vocation, it also expands the reader's understanding of the
character of God. The story illustrates one point, that Yahweh has

absolute power over life and death.”” The resuscitation narratives

15

Jcekroyd, Samuel, p.214. -
P. R. Ackroyd et al., The First Book of Kings, Cambridge: Cambridge

Uni. Press, 1972, p.202. 57
Ackroyd, Kings, pp.203-204. 3
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of Elijah and Elisha provide some insight into the Old Testamen

view of afterlife. =X |
however, is different from resurrection.

Resuscitation, . :
Resuscitated persons still die again. These stories express the

beliefin the existence of the soul (nephesh) after death a_%}a rt from
the body. The belief that God could restore the dead to life in thig
world opens the way for a belief that even those who have died
could be restored to life. The power of God, then, is not limited to
the land of the living; God also has power over the dead and can
restore them to life. The belief provides the background for

Ezekiel's vision of the dry bones in Ezek 37:1-14.

24 Ezek 37:1-14: Resumrection - Restorations of the

PeoplofG od
Ezekiel pictures the exile and restoration of Israel in his vision of

the valley of the dry bones. Ezek 37:114 is concerned with the
restoration of the people of Yahweh after the tragic events of 587
B.C. The prophet portrays the condition of the Israelites in exile
as a longstanding state of despair or death.” To a nation bruised
and quasi-moribund, the prophet foretold an impending
revivification in the form of national disinterment. It is a
resurrection which consists concretely in the restoration of the
“house of Israel.” Here Ezekiel looks forward to the renewal of
the nation which consists in the revival of the bones of the dead, a
revival which will be effected by God's spirit.”* God announces
that he will open their graves, bring them forth from those graves,
and restore them to their homeland. The expression “I will open
your grave. .. signal God's intervention to bring about a new life.
Th@: revival of the bones symbolizes the revivification of the
nation. God demonstrates his power and sovereignty over life and

"K. W. Carley, The Book of 1 .
. A 1e Prophet E=ekie ‘ s
Cambridge Uni, Press, 1974, P+24‘J:r Sl oo g
“R. M. Achard, "Resurrection (0T)", i :
2 » In DL N, Freedman (e 24
Nchnrk:DoubIeday, 1992, 683 (680-684), reedman (ed), 45D 5, 50
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death by re-animating and re-clothing the bones of the dead with
flesh and re-energizing them with “breath” or “spirit” (ruah) so
that they would live.” This will be so because God is the author of
life.” God demonstrates his life giving power, not only by
initiating life but also by restoring it.” In vv. 5-6, Ezekiel is twice
commanded to prophesy, summoning “the breath” or “the spirit”
(haruah) to breathe into the slain that they might live. The verb
“to breathe” in v. 9 is from the root nph (napah). It is the same
verb used in Gen 2:7 to describe how God, having formed a
human body from the soil, breathed into its nostrils the breath of
life.” In the priestly account of creation, the spirit (ruah) of God is
said to hover over the raw elements of the world, transforming
them into a living cosmos (Gen 1:2). Here, as in Gen 2:7, ruahis
the animating principle. It was this pervading power that gave

continued life to a finite world.” This spirit of God which brings

about the re-energization of the bones is a powerful creative force
akin to that in Genesis 1:2.” The passage does not necessarily
suggest that in Ezekiel's day, corporeal resurrection of
individuals was an established idea. What the prophet proclaims

Is a resurrection in the sense of national restoration from exile.

The first clear notion of physical resurrection appears in Daniel

12:1-3 (which post-dates the book of Ezekiel).

3 The Idea ofR esurrection I theO dTestam entiW ritngs
There are some striking Old Testament passages that attest to a
belief in the resurrection of the dead. Some of these passages are
coloured with the hope of restoration of Israel. Two of these

K P. Darr, The Book of Ezekiel, NIB 6, L. E. Keck (Ed), Nashville:
Abingdon Press, 2001, p.1499
Cf]ﬂblﬂ 1112 P5139 1316.
Eﬁ tC .Allen, Ezekiel 20-48, WBC, Dallas: Word Books, 1998, CD Rom
ition,
‘Dan Ezekiel, p.1500.
Ps 1&4 2930; Job 34:1415. c0
C. Allen, Ezehef 20-48, 1998, CD Rom Edition. =
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passages deserve o be mentioned with reference to the doctripe
albaYats - ® " g at ‘ | : L t.
of the resurrection, Theseare lsa 26: 19 and Dan 12: 13,

Isa26:1Y
Your dead sh :
dwellers in the dust awake and sing for joy For
vour dew is a radiant dew and the carth will give

all live their corpses shall rise O

birth to those long dead

This text is considered as one of the first definite predictions of
resurrection in the Old Testament. 1t is part ofa larger unit usually
referred to as the “apocalypse of lsaiah™ (Isa 24-27)." Isaiah
apocalypse dates to the end of the Persian period. 1sa 24-27 used
the language of resurrection and vivification in the context of
national restoration. J. Blenkinsopp. on the basis of Ezekiel 37,
proposes that the idea of God's people returning from the dead.
which Isa 26:19 promises, is a metaphorical way of expressing a
hope of the restoration of the nation after the misfortune of Judah
of 587 B.C." This position is shared by scholars such as T. H.
Gaster. O. Eissfeldt, G. Fohrer and G. F. Hasel.” However, the
restoration, which Isa 26:19 envisages, includes the
resurrection of Israelites who have died for the sake of their
faith. God will adjudicate the specific injustice perpetrated
against the righteous who have been unjustly slain by raising
their bodies up.  But while the idea of individual resurrection

“0Ild Testament apocalyptic stresses the deliveran
and the physical resurrection of the dead.
J.I,Blcnklmupp*lsumh 1-39,AB, 19, New York: Doubleday, 2000, p.371,
:F‘H;(:;ﬁh:‘r. Resurrection, IDB, 1V, G A. Buttrick (ed) li}‘ﬁ" 1-‘10“[7.*}-
j’vjj]': G M 'Iur_l»;u::;. Ihe Book of Tsaiah 1-39, L, 1. Kuuf: (mif‘glimll;ri_llc:
Yu;‘:gdgl [é?hl .FUI{E{. p.222: ). Blenkinsopp, Isaiah 1-39, .-".113, 19, New
lnlru;juf;l(i':.:i] ';:_f}; v }E“ IP;-"?U; O. Eussfeld, Old Testament: An
it e ﬂ :;\ I ork; ]i.urr: ;Ilml Row, 1965, p. 324: (i Fohrer, Der
37, G F. Hasel, * l’”f"..ii""i esigabuches (Isa 24-27), CBQ 25 (1963),
Apﬂﬂal}’l'*h;:“,Lﬂi'*lﬁ{LIH‘J!EE:]L]?‘;::Hi;l'lftr.]'?_:;!;-:‘fnl“ﬂ3‘ of Old Testament

ce of God's people
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was not clearly attested before (he persecution launched by
Antiochus IV (Dan 12:2), a less clearly delincated conviction of
survival after death was alrcady emerging long before that time. "
[sa 26:19. like Dan 12:1-3, does not merely speak of survival, nor
does it rest on a beliefin the immortality of some clement (soul or
spirit) of the human personality. It describes a divine act of
resurrection of the dead, though in a limited way. "

[sa makes a distinction between \RXU dead who Wwrm
Dz DhH and sing for joy ” v and theirdead who will not (v.
14). Already in Isa 25:8 the prophet announces that God would
“swallow up death forever” (25:8); God demonstrates his
dominion over life and death by raising the righteous from the
dead (26:19). The resurrection of the righteous becomes a
demonstration of the divine justice beyond the grave.”
Apparently the resurrection, which Isa 26:19 speaks about, is not
a universal resurrection of all humans, but one accorded only to
the “dead of Yahweh” (cf. v 19, “your dead ones™), who had died
for the sake of the name of the God of Israel (the martyrs). The
latter belong to Yahweh. Death is not the ultimate end of those
that are Yahweh's possession. His promise is: “Their bodies shall

arise” (v.19ab).™

The verbs “to live” (hayah), “to rise” (qum) and “to awake” (qis,
¥ISKIQ) are used here with reference to the resurrection. The
designation “(the) dwellers in the dust” VKRNDH DSDU is

T’Haﬁﬂl. "Resurrection”, p.275 (267-284); G. B. Gray, h.Criliczti qnd
Exchlical Commentary on the Book of Isaiah i-xxvii, Edingburg: T &
“1: ark, 1975 (1912), p. 446.

,Blenkinsopp, Isaiah 1-39, p.371. s g :
e 4 litrggﬁ, ;?'w Book ]:; ‘the Prophet Isaiah 1-39, The C ambridge

Bible Commentary, Cambridge: Cambridge Uni. Press, 1973, p.156.

Cf. Job 1-5:’:!]&;-?2'15. “t’v' H unkl.riul-:, Resurrection, Treatise o, Lutterworth

Dictionary of the Bible, W. E. Mills (ed), Cambridge: I'he Lutterworth

Prss 1960 (1604).p. 756,
Hasel, "Resurrection”, pp. 270-271 (267-284).
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allelism to the «dead”. In the Old "'l'ustﬂmun?, dust
cad. Here “dust™ 1 employed in parallclism t,
n, “(the) dwellers of (the) dust”, refers 1
" The expression “your dead” (meteja)
identify the dead as belonging to Yahwch: This .is one ?f thc first
bold statements in the Old Testamgntrcfﬂmn.g Fn 1hclpnss|bll|ty ofa
physical resurrection to new life.” The rﬁ—\{mﬁcatlon ni the dead
by Yahweh reveals God's total control over life anc! dc;-%th ' anclj over
history. Although Isa 26:19 offers us an outstanding ]nfilcatlnn of
the belief in the corporeal resurrection of the dead in the Old
Testament, Dan 12:1-3 presents us with the clearest evidence of
resurrection in the Old Testament.

employed in par
is the abode of the d
the “dead. So the expressio

those who rest in the grave.

Dan 12:1-3
At that time Michael the great prince the protector of
your people shall arise There shall be a time of anguish
such as has never occurred since nations first came into
existence But at that time your people shall be delivered
everyone who is found written in the book Many of
those who sleep in the dust of the earth shall awake some
to everlasting life and some to shame and everlasting
contempt Those who are wise shall shine like the

brightness of the sky and those who lead many to
righteousness like the stars forever and ever ”

l]E]an 12:2.-3 is the first ulndisputed evidence of a belief in the

?sﬁt]ir‘reclmn of the {:‘iead in the Old Testament " The text has a

:Z ;; rL;]n;:glE;rr?f:_mc:atlypt:r:k«:h.'arant‘:ler. The book was written at the time
S1S provoked :

P ¢d by the persecution perpetrated by

“Hasel, "Resurrection"

 Hasel,” on™, p.272 (267-

m{ i ?guil, "l{tuurrtuuun", E‘ZTS EZ fi;jzj)
Hasel, Rtsurrtcli{m",p.Z?ﬁ(Zﬁ?-EM;‘

P. Benoit ang R. M
. Mu :
Hinde eah Rt It#r{}l,]]};. jl l[jfj}, Immnrmﬁry and Resurrection. USA:



Alrican Journal of Contextual Theology - Volume 3, 2011

Antiochus IV Epiphanes towards Jews who were opposed to the
Hellenization of Jerusalem in 167 B.C. Many of the Jews who
were faithful to the law were killed. Dan 12:1-3 can be dated
around 164 B.C. The Book of Daniel is addressed to a people
brutalized into despair as a result of the persecution. The seer
promises a revival of the nation and an awakening of people
individually. The resurrection to everlasting life in Dan 12 takes
place at the turning-point of the aeons, i.e. “at that time”.

The twice repeated phrase “at that time” EDHAKDKL is one of the
usual eschatological phrases. The phase in 12:1 is resumptive”
and makes reference to the event related in 11:2-45 - the time of
the final battle with Antiochus and all that he symbolizes. The
expression points to the time of the end which forms the climax
of the events leading to the HVFKIVRQ * It is a time of deliverance,
the time of the decisive heavenly intervention” and vindication of
God's people. It is the climactic time of distress when the old aeon

gives way to the new.”

"Michael, the great prince, will arise". Michael has already been
infroduced by the author in 10:13,21. Here he is presented as the
great prince (hassar), God's warrior-general, the fighting angel.
His role at that decisive time is one of a judicial advocate or
executor of judgment or both,” who stands in defence of God's
people.” Michael “will arise” to defend the cause of the upright

"Hasel, "Resurrection”, p. 280 (267-284).; see. J. ). Collins,
Apocalyptic Eschatology as the Transcendence ol Death, CBQ 36
(1974) P34 (21-43).

J.E. Goldingay, Daniel, WBC 30, Dallas: Word Books, 1998, CD
Rom Edition. .

. W.EE Nickelsburg, Resurrection, Immortality, and Eternal Life in
J:uermgm,,m,m; Judaism, HTS Studies, XXV, London: Harvard Uni
fress, 1972 p.11.

;:[-J- Collins, Daniel, Hermeneia: Minneapolis, 1993, p.390. 63

Tasel, "Resurrecton”, p. 277 (267-284). 2
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1d to sec 1o it that those whose names arc ['Dl.lﬁd Wllltlif_n in ﬂ'l{:
? L“inll sescape” from the realm of death and from the
ook™ W SC

annihilation referred toin Dan 11:44.

The reference to a book 1n which people's names are written is
found elsewhere in the prophetic tex1s. ln‘ Isa 4:2-'6 :r_md Mal 3:16-
18 it is a register of those who will survive God's judgment and
who will live as citizens of the New Jerusalem. Ps 69:28 refers to
it as the book of life (seper hayin). In the New Testament “the
book of life”(biblos teszes), in which the names of those who are
saved are inscribed, is mentioned in Rev 3:5; 13:8; 17:8; 20:12,
15: 21:27. Those whose names are written in the book of life are
the righteous who have survived the judgment of God. These,
according to Dan 12: 2, are destined for eternal life.” They are the
righteous who remained faithful to Yahweh in the hour of
persecution by Antiochus.”

Dan  isverysignificant “Many ofthose who sleep in the dust
shall awake some to everlasting life and some to shame and
everlasting contempt ” The Old Testament uses the imagery of
“sleep” to describe death.” Those who sleep in “the dust of the
earth” refer to the dead. The Hebrew phrase adamah apar; “dust
of the earth”, refers to the abode of the dead in the underworld.
“Dust” is used in parallelism to Sheol in Job 17:16. Dust is

associated with death (Job 7:21;20:11). In Isa 26:19 the dead are
called “dwellers of the dust »

. Collins, Daniel, p.390,

“J. M. Lindenberpe ;
o1 s annacnberger, Daniel 12:1-4 in Cont C
Daniel o ckelsburg, Resurrection, p.11:A. A, D Lall The hook of
306 Dan |5 or Bible Series vol, 23, New York: Doubledoo: 107!
P.306; Dan 12:] reflec , ork: Doubleday, 1978,

; 15 Jude 1:9 and Re -, s
The Book of Daniel. A3 - S and Kev, 12:7,; L. F. Hartman et al.
“Collins, Daniel p.}391 .23, New York: Doubleday, 1978, p.306.

Nickelsburg, Resurrecti
L L L |
cf. Jer51:39, 57: Job 3.1 gf"zﬂ'*llg' H
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The text also dcs::rihcs the resurrection as an awakening This
passage speaks of “many” who shallawake, some to eternal life.
some others to eternal reproach.” To awaken (cis) refers to the
revivification of the dead. Dan 12:2 declares that the two groups
will be raised. This is the first time in the Old Testament that we
have an explicit affirmation of a resurrection” which includes
both the righteous and the wicked This finds support in the usage
of the demonstrative pronouns “these ... those” (elh ..
weklieh) in Dan 12:2. But while one group is raised to everlasting
life, the second group is resurrected to eternal disgrace and
everlasting abhorrence ™ This reflects Isa 66:24 where the
righteous look at the corpses of the sinners who burn in a fire that
does not quench and who are “an abhorrence to all flesh. Daniel,
however, does not elaborate on the punishment of the damned,
but he seems to go beyond Isaiah 66 in envisaging the
resurrection of the sinner to experience disgrace.” Although the
author employs metaphorical language in this passage there is
virtually unanimous agreement among modern scholars that
Daniel is referring to the actual resurrection of individuals from
the dead ™ The raising up of “many” becomes God's ultimate
victory over evil.” The resurrection of the righteous unto glory is
ademonstration of their vindication.

It is not clear whether the term “many” (rabbin) in Dan 12:2

: : . oing attitude evident in the
This passage is characterized by a polarizing attitude evides
passage 1s charac yap approves of an in-group

“us-versus-them” mentality of the author. God s of an in-group
(the pious) 1o which “we” bjélmi ,, over against an ll-defined them (the
impious),” reprobate enemies of God fitonly fordestruction.
R Hammer. The Book of Daniel, The Cambridge Bible Commentary,
Cambridge: Cambridge Uni. Press, 1976, P.116. -
"G A. Bi;nun, "Rcsl.fl:rrucliun" in The Jewish Encyclopedia, X, New
York: Funk and Wagnalls Co, 1905, p. 382.
E“"H ms, Daniel, p.393.
wColling, Daniel, pp, 391-392. s
GAF KT‘H;_;!H I{F]'lt Book of Daniel, The h”mw:m:-;‘;lfffljl 4{;114”;" 65
Etmmurmm:]- r{f'f.lf;f:'ff."f}ﬁ', Nashville: Abingdon Press, 1971, F. :
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those who sleep in the land of the dust will awz}kc { .l 2:2a). This
would mean that a partial resurrection is in view.  The LXX
Theodotion. and Vulgate offer the same translation. In this case
the term xabbin is used in the exclusive sense of “many™ as
opposed to the inclusive sense of all. It seems more plausible to
assume that the author of Dan 12:2 is not particularly concerned -
about the lot of all the dead, but only of all the dead Jews alone.
Thus the “many who will awake from the sleep of death includes
“all” the Jews, both the pious and the impious. The text promises
eternal life to the faithful Jews who persevered through the days
of final tribulation. As for those who are already dead, sleeping as
the old conception of Sheol pictured them, many will arise again.

an exclusive sensei e many of

The “some” who will awake to experience everlasting life are the
lnya} Jews. They are further referred to as those whose names are
“written in the book” of life (12:1). Therefore, renegade Jews are
the “others” who will awake unto shame and everlasting
contempt (12:2). It is possible that the author is thinking of
apostates who allied themselves with Antiochus Epiphanes in his
:{empt 10 eglablish‘ Pagan worship.” What this text indicates 1s
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iiohteous and the wicked dead are enabled to receive their
re;pective vindication or condemnation.” Dan 12:1-3 thus
Jffirms a resurrection which, unlike Ezek 37, was no longer
merely the restoration of a nation but the individual recompense

of personal merit.”

Dan 12:3 makes reference to a particular class of loyal Jews who
will receive special glory at the resurrection: “Those who are wise
shall shine like the brightness of the sky and those who lead many
to righteousness like the stars forever and ever ” These are
referred to as “the wise” (maskilin), who bring many to
righteousness. The substantive P Dlllowas a title for a teacher For
G.W. E Nickelsburg and Di Lella, the P DWIGP are the teachers of
the Hasidic community who by their teaching and upright
example “lead many to righteousness ”" Carl Armerding is
inclined to identifying “the wise” of Dan as those who
tremble at the word of the Lord who on account of their teaching
have been despised and cast off for Yahweh s sake Isa Matt

“ Some of them might have lost their lives on account of
their activism. The maskilin are singled out for special honour:
notonly will they arise, they shall also “shine like the stars forever
and ever ”

In Dan 12:3, the m agkilin are portrayed as the true heroes of the
persecution. They are portrayed as activists, but they are not said
to fight. Their activism lies in the knowledge they impart, which
Provides a perspective that enables the faithful Jews to bear up
under persecution and even lay down their lives, confident that
they will be raised up and rewarded with a special glory at the

w2t Lella, Daniel, pp.307-308.

MS‘ B. Marrow, Epe.rm'recrfan of the Dead, NCE 12, New York:

mﬁﬁrwﬁm Book Co., 1967, p.422.

“ kat‘-lsbul‘g, Resurrection, p.24; Di Lella, Daniel, p.309. 67
-Armerding, “Asleep in the Dust,” B.Sac 21 (1964) p. 158 (153-158).
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ose are distinguished from the rest of the faithfy
because “they will shine as the stars forever and _evm:,”"""rh{s idea
is taken up in Matt 13:43: “The righteous will Sl]ll'l{.’: like lthe sun in
the kingdom of their Father The stars have been identified with

. . o # 2]
the angelic host in Israclite tradition.

resurrection.” Th

In Enoch 10:4 the righteous are promised that portals of heaven”
will be opened to them and that they “will shine as the lights of
heaven.” In Mark 12: 25 (and parallels) Jesus tells the Sadducees
that when men rise from the dead they are like angels in heaven.”
God rewards the maskilin by ensuring that they “shine as bright
as the stars to all eternity.” Dan 12:1-3 does not exclude the
continuation of life on earth. The author seems to say that the
earthly fulfilment is not the goal of the maskilim. Their
recompense is the higher world to which the affairs of this world
are directed. Their fellowship with the angels becomes the reward
for a life of wisdom and purity. Apart from these passages that
make undisputed reference to the resurrection of the body in the
Old Testament, there are some other Old Testament passages that

make references to the resurrection. These include 2 Macc 7;
12:38-45 and Wisd 3:1-10.

2Macc 7; 12:38-45; Wisd 3:1-10

;i}he:e_conf:i Book of the Maccabees gives two main indications t0
e _ellef in the resurrection of the dead. 2 Macc 7 gives a very
moving account of the martyrdom of seven brothers, whose

LJJ- ; " s : e :
..]nJ!i?:i]{l:r;hl.;ﬁf}ﬁﬁ:i;:jf{nc_,;tmg;uarfu_n.Nf.:w‘fﬂrk:Cmssmm! 1984, p. 89.
Di Lella, The Book entilication of stars and anpels iy Im ;Ei‘i.l Ltf\ A
300 K of Daniel, AB 23 N e R LI b Cho
q { T ‘ » New York: Doubleday, 1978,
-J. Collins, “The Son of Man and the §

Book of Danje] * _ aints of
}:"Bt;\’?_’ull, [{.}!d]'r;l{.!. JBL Y3/ (1974), p.57 Hnts of the Most High in the

o e i"“l“id],(imlld[h dele 12 ,Su'm‘]i W, Foerster, “Aster,”
Collins, 4poc alyptic .-'mtlgfnuu':!::d]? 1’-}{; fdmans,, 1964, Pp.503-505. m
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pames are unknown but who are popularly called "the
Maccabees" (2 Mac 7). Their faith in the resurrection, which they
explicitly assert (v. 1 1), gives them the courage to undergo terrible
sufferings and death than disobey the Law of God. What gave
them motivation is their faith that even if they lose their lives on
account of the faithfulness to God's law, God will raise them up to

live again forever (2 Macc 7:9, 23).

2 Macc 12:43-46 lays stress on the intercession of the saints and
the value of prayers for the dead. This is the basis of the dogma of
the communion of saints. Vv.43f is usually cited as a background
to the practice of praying for the dead. In this text Judas expresses
faith in the resurrection and salvation of his fallen soldiers. For
this reason, he asks that expiatory sacrifices and prayers be
offered for the dead by the living, in order to help them atone for
their sins in the next life. This book also suggests that there is such
a thing as atonement beyond the grave by asserting the existence
of a state of purgation (12:38ff), an interim stage where souls are
purified. The author expresses the belief that the dead who are still
tainted by sin can be helped by suffrages offered by the living.
Alongside 2 Maccabees is the Book of Wisdom, which speaks of
the purificatory value of the earthly sufferings of the just and their

sure hope for a happy future with God.

The book of Wisdom was written in Greek, pruba}bly at
Alexandria a little before the Christian era. Thc'l?nuk s very
explicit on the existence of a future life where the just will find

happiness with God. The author states that the death qt‘ the
righteous is only an illusion (Wisd 3:2-4). In reality they are in .the
and share in everlasting

hand of God (v.1), they are in peace (v.3) e
felicity,” The 'hand of God' traditionally signifies divine power
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05:4), To be in peace intimates the fullnegg
Pss4:8;29:11). The hope of immortality i
justice is immortal (Wisd

and protection (cf. Ps
of rest and well-being 185 .
based on the author's conviction that

1:15).°

The author declares that the suffering of the righteous is only
temporal; in fact it is purificatory; it 15 a kind of transformation
which prepares them for union with God. The author declares that
at the time of judgment the righteous will “shine forth” like
“sparks through the stubble”; they will “govern nations and rule
over peoples” (vv. 7-8). In apocalyptic writings the idea of the
righteous shining with brilliance signifies their vindication at the
time of judgment. This refers back to Dan 12:3 where the wise
and the righteous are described as shining forth like the
brightness of the sky and the stars (cf. Matt 13:43).” Uppermost
in the thought of the author is that death is not a destroyer of
ultimate human value. The righteous will abide with God in love.

4, C onclusion

Although these Old Testament passages may have had late
developments, taken as a whole, they point to a certain Old
Testament belief in a life beyond death. The belief that God will
raise back to life those who have died for their fidelity to God's

law is hlﬂgﬂd on God' .
. § creative power, T -
cxistence what was not, v he God, who calls into

/ also has the power to call back to life
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more than his or her body; that the essence of life survives beyond
death. The belief is above all predicated on belief in God and his
promises. Since God is the God of the living (Exod 3:14), he will
certainly not allow death to have the final word. Life will
ultimately triumph over death.

While Isa 26 speaks only of the resurrection of the righteous, Dan
12:2b speaks of a twofold resurrection: “some to eternal life and
some to eternal contempt”. In Isaiah the resurrection of the
righteous means the vindication of the righteous. In Daniel the
resurrection 1s the means by which both the righteous and the
wicked receive their respective vindication and condemnation.
Daniel goes beyond Isaiah in saying that there will be punishment
for the wicked who are already dead. Daniel s concept of the
resurrection is judicial God will not only judge those who live but
also those who are dead The resurrection of the faithful people of
God demonstrates not only the vindication of the just but also
demonstrates the Lordship of God over life and death. The
Lordship of God involves the overcoming of the limitations of
human existence. God will demonstrate his sovereignty over all
forces by granting new life to the faithful.



