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ABSTRACT 

This paper presents an exegesis of Exodus 3:7-10 within the context of Yoruba 

decolonization, examining the passage through the lenses of fatalism, humanism, and 

biblicism. By drawing parallels between the Israelites' liberation from Egyptian bondage 

and the Yoruba people's struggle against colonial oppression, the study explores how 

these interpretive frameworks influence decolonization ideologies. The analysis 

highlights the role of biblical narratives in shaping socio-political movements, arguing 

that the interpretation of scripture can play a crucial role in inspiring and guiding efforts 

toward freedom and justice. This study contributes to the discourse on African liberation 

theology and its relevance in contemporary decolonization efforts. 
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INTRODUCTION 
  

 Decolonization, broadly defined, refers to the process through which colonies 

attain independence from colonial powers and reconstruct their own cultural, political, 

and economic systems. In Africa, this process has been complex and multifaceted, 

influenced by a range of historical, cultural, and social factors. The Yoruba people, an 

ethnic group predominantly found in south-western Nigeria, have experienced unique 

challenges and developments in their decolonization journey due to their rich cultural 

heritage and significant historical experiences with both European colonial powers and 

internal political dynamics. 

The Yoruba land, historically known for its sophisticated pre-colonial political 

systems and vibrant cultural traditions, faced profound disruptions under colonial rule. 

British colonial administration imposed new political structures, economic exploitation, 

and cultural changes that significantly affected Yoruba society (Falola &  Heaton  87). 

The decolonization process in Yoruba land, therefore, involves not only political 

independence but also a reclaiming of cultural identity and socio-economic structures. 

Understanding decolonization in the Yoruba context requires a multi-dimensional 

approach that considers various worldviews influencing the process. Examining 

decolonization through the lenses of fatalism, humanism, and biblicism offers a 

comprehensive understanding of how different belief systems shape responses to colonial 
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legacies. Fatalism, often rooted in traditional beliefs, emphasizes a predetermined fate and 

divine control over human affairs. Humanism, in contrast, focuses on human agency and 

rationality, advocating for self-determination and empowerment. Biblicism, rooted in 

Christian theology, interprets social and political events through biblical narratives and 

principles, often providing a moral and ethical framework for understanding and action. 

This study aims to provide a detailed exegesis of Exodus 3:7-10, a biblical passage 

that recounts God’s call to Moses to liberate the Israelites from Egyptian bondage. The 

passage is particularly significant for its themes of liberation, divine intervention, and 

justice, which resonate deeply with the decolonization narrative. By interpreting this 

passage within the context of Yoruba decolonization, the study seeks to draw parallels 

between the Israelites' journey to freedom and the Yoruba people's struggle against 

colonial rule. The research will analyze how fatalism, humanism, and biblicism interpret 

Exodus 3:7-10 and influence decolonization efforts among the Yoruba people. 

Understanding these interpretations will provide insight into how different belief systems 

contribute to the broader decolonization discourse. Fatalism, with its emphasis on destiny 

and divine will, humanism, with its focus on human potential and rationality, and 

biblicism, with its reliance on scriptural authority, all offer unique perspectives on 

liberation and justice. By integrating these diverse worldviews, the study aims to 

contribute new insights to the discourse on decolonization within Yoruba culture. It seeks 

to highlight the interplay between religious, philosophical, and cultural narratives in 

shaping responses to colonial legacies and inform contemporary strategies for cultural 

resilience and socio-economic development.  

The study employs an interdisciplinary approach, incorporating textual analysis, 

historical contextualization, and philosophical critique to achieve its objectives. 

Textual Analysis: The exegesis of Exodus 3:7-10 will involve a detailed textual analysis 

using historical-critical methods. This will include examining the original Hebrew text, 

its historical context, and its theological implications. Key themes such as divine 

intervention, liberation, and justice will be explored to understand their relevance to the 

Yoruba decolonization narrative(Alter  45). 

Historical Contextualization: The historical analysis will situate Exodus 3:7-10 within 

the broader context of Yoruba decolonization. This will involve examining archival 

sources, oral histories, and scholarly literature on Yoruba resistance to colonial rule and 

post-colonial developments. By contextualizing the biblical narrative within Yoruba 

history, the study will draw meaningful parallels between the experiences of the Israelites 

and the Yoruba people (Falola &  Heaton 123).  

Philosophical Critique: The philosophical inquiry will engage with Yoruba 

interpretations of fatalism, humanism, and biblicism, using frameworks from African 

philosophy and theology. This will involve critically assessing how these worldviews 
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interpret Exodus 3:7-10 and their implications for decolonization efforts. By examining 

the philosophical underpinnings of these belief systems, the study will offer a nuanced 

understanding of their impact on contemporary Yoruba society (Wiredu 68). This 

comprehensive methodology ensures a robust and nuanced analysis of decolonization in 

Yoruba culture, providing valuable insights into the complex interplay between religious 

narratives and socio-political realities. 

 

BIBLICAL CONTEXT AND EXEGESIS OF EXODUS 3:7-10 
 

Exodus 3:7-10 is a pivotal passage in the Hebrew Bible where God declares His 

awareness of the Israelites' suffering and His intention to deliver them. This passage 

serves as a cornerstone for understanding the nature of God's intervention in history, 

particularly in the context of oppression and liberation. To fully appreciate the depth of 

this text, it is essential to apply a multi-faceted exegetical approach that includes 

historical-critical, literary, theological, and postcolonial perspectives. From a historical-

critical perspective, this passage can be situated within the socio-political realities of 

ancient Egypt, particularly during a period of intense oppression experienced by the 

Israelites under Egyptian rule. This approach emphasizes that the text is not merely a 

theological reflection but also a response to the actual historical conditions of bondage 

and suffering (Childs 52-53). Understanding the historical context helps to illuminate the 

urgency and significance of God's promise to deliver the Israelites, as it reflects a divine 

response to the cries of an oppressed people. 

The literary approach focuses on the narrative structure of the passage, 

highlighting how the text emphasizes God's active engagement with His people. The verbs 

“see,”“hear,” and “know” (Exodus 3:7) underscore a God who is deeply aware of the 

suffering of His people, not from a distance, but with intimate involvement (Alter 34). 

The literary analysis reveals how the structure of the narrative builds towards the climactic 

promise of liberation, showcasing God's role not only as a passive observer but as an 

active participant in the deliverance of His people. The theological approach further 

deepens this understanding by examining the character of God as portrayed in the text. 

Here, God is depicted as compassionate and just, responding to the cries of the oppressed 

and committing to their liberation (Fretheim 66-67). This portrayal is foundational to the 

broader theological narrative of the Exodus, where God is seen as a liberator who 

intervenes decisively in history to bring about justice. However, this approach, if taken in 

isolation, can sometimes reinforce traditional interpretations that overlook the text's 

complexity and its implications for contemporary readers. 

The Israelites' enslavement in Egypt represents a critical period in biblical history, 

marking a time of severe oppression and suffering under Pharaoh's rule. According to the 

biblical narrative, the Israelites were subjected to hard labor and harsh treatment as a 

means to control their growing population and mitigate any perceived threat they posed 

to the Egyptian state (Exodus 1:8-14). This period of enslavement lasted for several 
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centuries, deeply ingraining a sense of desperation and a longing for deliverance within 

the Israelite community. The significance of this historical context cannot be understated, 

as it sets the stage for the dramatic intervention of Yahweh in the Exodus narrative. This 

divine intervention is pivotal not only for the Israelites' physical liberation but also for the 

establishment of their identity as a chosen people with a covenantal relationship with God. 

This context is essential for understanding the magnitude of the liberation narrative that 

unfolds in Exodus 3:7-10. 

Moses' call to leadership, as described in Exodus 3:1-10, marks a transformative 

moment in the biblical story. Moses, who was initially raised in Pharaoh’s household but 

fled to Midian after killing an Egyptian, encounters God in the burning bush on Mount 

Horeb. God’s commissioning of Moses to lead the Israelites out of Egypt signifies a direct 

divine intervention in human affairs and underscores the themes of liberation and justice. 

In Exodus 3:7-10, God explicitly states His awareness of the Israelites’ suffering and His 

intention to deliver them from bondage. The passage reads: Then the LORD said, I have 

surely seen the affliction of my people who are in Egypt and have heard their cry because 

of their taskmasters. I know their sufferings, and I have come down to deliver them out 

of the hand of the Egyptians and to bring them up out of that land to a good and broad 

land, a land flowing with milk and honey” (Exodus 3:7-8, ESV). 

This divine call to Moses highlights several key elements: God’s omniscience (He has 

seen their affliction), God’s empathy (He knows their sufferings), and God’s active role 

in human history (He has come down to deliver them). Moses’ role as a leader is thus 

framed within this divine mandate, emphasizing his mission to act as God's instrument of 

liberation. 

TEXTUAL ANALYSIS 
 

Exegesis of Exodus 3:7-10 Using Historical-Critical Method 
 

The historical-critical method provides a framework for understanding the text of 

Exodus 3:7-10 within its original historical and cultural setting. This method involves 

analyzing the text's sources, its historical context, and the socio-political circumstances 

that shaped its composition. The phrase “I have surely seen” (Hebrew: רָאָהרָאִיתִי, 

ra'ahra'iti) employs a doubling of the verb “to see,” emphasizing the certainty and 

intensity of God's observation. This linguistic choice underscores God’s attentiveness and 

concern for the Israelites’ plight (Sarna 19). The subsequent declaration, “I know their 

sufferings”(Hebrew אֹבָיו ת מַכְּ תִי אֶׂ  yada'ti et-mak'ovav), further emphasizes God's ,יָדַעְּ

intimate awareness of their pain. 

The promise of deliverance to “a land flowing with milk and honey” (v. 8) invokes 

a vision of abundance and prosperity, contrasting sharply with the Israelites’ current state 

of oppression. This promise is not just a physical relocation but a transformation of their 

socio-economic conditions. In historical-critical terms, this passage reflects the 
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theological worldview of the Israelites during the post-exilic period, when these texts were 

likely compiled. The themes of divine justice and liberation resonate with the experiences 

of a community that had endured exile and longed for restoration (Childs 43). 

Detailed Exegesis of Exodus 3:7-10 Using Literary Features Methods 
 

 Exodus 3:7-10 is structured as a direct divine speech, where God addresses Moses 

in a theophany, a manifestation of divine presence. The passage employs repetitive 

Hebrew verbs like רָאָה (ra'ah, "seen"), שָמַע (shama', "heard"), and יָדַע (yada', "know") in 

verse 7, emphasizing God's comprehensive awareness of the Israelites' suffering. This 

repetition underscores the immediacy and intensity of God’s concern and signals His 

readiness to intervene (Alter 34). The phrase "I have come down to deliver them" 

הַצִילוֹ)  Exodus 3:8) is a key literary motif that conveys a ,(va'eredlehatzilo) וָאֵרֵדלְּ

theophany, where God’s presence is directly manifested to enact His will. The concept of 

"coming down" (וָאֵרֵד, va'ered) is frequently associated with divine intervention in biblical 

narratives, highlighting God's direct involvement in human affairs (Alter, 35). The 

description of the Promised Land as "flowing with milk and honey" ( בַש  ,זָבַתחָלָבוּדְּ

zavatchalavudevash; Exodus 3:8) employs vivid imagery that symbolizes abundance and 

divine blessing. This metaphor starkly contrasts with the oppressive conditions in Egypt, 

serving to inspire hope and reinforce the theme of divine provision (Fretheim 70). 

Theological Implications of Exodus 3:7-10 
 

 Theologically, Exodus 3:7-10 reveals several key attributes of God: His 

compassion, justice, and faithfulness. The declaration in verse 7, "I have surely seen the 

affliction of my people" (ת־עֳנִיעַמִי  ra'ohra'iti et-oniammi), illustrates God's deep ,רָאֹהרָאִיתִיאֶׂ

empathy and active engagement in human suffering (Dube, 45). This portrayal of God as 

a compassionate deliverer is central to the narrative, depicting Him as a deity deeply 

involved in the plight of His people. God's promise to "come down to deliver them" 

הַצִילוֹ)  va'eredlehatzilo; Exodus 3:8) underscores His role as an active and just deity וָאֵרֵדלְּ

who intervenes to fulfil His covenant promises. This act of deliverance is not only a 

response to Israel's suffering but also a continuation of the divine covenant with Abraham, 

demonstrating God's unwavering faithfulness (Fretheim 72). 

The commissioning of Moses in verses 9-10 further emphasizes the theme of divine 

election and human agency. God's choice of Moses as the leader to deliver Israel illustrates 

the collaborative nature of divine and human roles in achieving God's purposes, 

highlighting the integration of divine initiative and human responsibility in the fulfilment 

of God’s redemptive plan (Sugirtharajah 45).  

RELEVANCE TO YORUBA DECOLONIZATION 
 

The narrative of Exodus 3:7-10, with its themes of divine intervention, liberation, 

and justice, finds significant parallels in the Yoruba struggle for independence. Just as the 
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Israelites faced oppression under Egyptian rule, the Yoruba people experienced colonial 

exploitation and cultural subjugation under British colonialism. 

1. Divine Intervention and Indigenous Beliefs: In Yoruba tradition, the intervention 

of deities (Orishas) in human affairs is a well-established concept. This belief in 

divine support parallels the Israelites' understanding of God's intervention. During 

the decolonization period, many Yoruba leaders and thinkers invoked the support 

of their deities and ancestors, drawing strength from their spiritual heritage (Bolaji 

189). 

2. Liberation Movements: The call for liberation in Exodus mirrors the Yoruba quest 

for independence. Leaders like Obafemi Awolowo and Herbert Macaulay 

emphasized the need for political and cultural emancipation from colonial rule, 

much like Moses' leadership in the Exodus narrative (Ajayi 104). 

3. Justice and Ethical Imperatives: The ethical imperative to seek justice, as 

exemplified in the biblical narrative, resonates with the Yoruba decolonization 

efforts. The struggle for independence was not only a political movement but also 

a moral crusade against the injustices of colonialism. The pursuit of justice 

remains a core value in Yoruba society, informing contemporary efforts to address 

socio-economic disparities and promote cultural revival. 

The exegesis of Exodus 3:7-10, framed within its historical and cultural context, offers 

profound insights into the themes of divine intervention, liberation, and justice. These 

themes resonate strongly with the Yoruba struggle for independence, highlighting the 

enduring relevance of biblical narratives in contemporary socio-political discourses. By 

drawing these parallels, this study contributes to a deeper understanding of how religious 

narratives can inform and inspire decolonization efforts in Africa. 

HISTORICAL CONTEXT OF YORUBA DECOLONIZATION AND THE 

JEWISH EXODUS: A COMPARATIVE ANALYSIS 
 

The decolonization experiences of the Yoruba people under British colonial rule 

and the Israelites in ancient Egypt, as depicted in Exodus 3:7-10, both represent significant 

historical struggles against oppressive regimes. Despite the differences in time and place, 

both groups share a narrative of resistance and a quest for liberation. British colonial rule 

in Yoruba land, beginning in the late 19th century, disrupted established political, 

economic, and cultural systems. Prior to colonization, the Yoruba people had 

sophisticated political structures with city-states such as Oyo, Ife, and Ijebu, known for 

their rich cultural heritage and effective governance (Akinjogbin 45-46).  

The British imposition of indirect rule manipulated traditional rulers and 

undermined indigenous governance, weakening the authority and legitimacy of these 

leaders. Economically, the colonial period was marked by the exploitation of Yoruba 

resources, particularly through the introduction of cash crops like cocoa, which primarily 

benefited the colonial economy (Falola &Heaton, 89). Culturally, the spread of 
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Christianity and Western education during the colonial era challenged and reshaped 

traditional Yoruba beliefs and practices. Resistance to colonial rule among the Yoruba 

was characterized by key figures such as Herbert Macaulay and Obafemi Awolowo, who 

played pivotal roles in advocating for civil rights, self-government, and educational 

reforms (Coleman 135; Sklar 212). Significant events like the Abeokuta Women’s Revolt 

(1946-1948) and the General Strike of 1945 highlighted the active role of Yoruba women 

and labour in the independence movement (Johnson 98; Falola & Heaton 250). 

In contrast, the Jewish experience of decolonization, as depicted in Exodus 3:7-

10, is rooted in divine intervention. The Israelites were subjected to severe oppression and 

forced labour under Egyptian rule. In this biblical narrative, God expresses His awareness 

of the Israelites' suffering and promises their deliverance from bondage: "I have indeed 

seen the misery of my people in Egypt. I have heard them crying out because of their slave 

drivers, and I am concerned about their suffering" (Exodus 3:7, New King James Version, 

1982). God’s plan to bring the Israelites "to a good and spacious land, a land flowing with 

milk and honey" (Exodus 3:8, NKJV) reflects a promise of not only physical liberation 

but also the restoration of their cultural and spiritual identity. The liberation of the 

Israelites was marked by a series of divine acts that challenged the authority of Pharaoh 

and the Egyptian gods, culminating in the Exodus, a foundational event in Jewish history. 

Unlike the Yoruba struggle, which relied on human leadership and organized resistance, 

the Jewish decolonization narrative emphasizes divine intervention and the fulfilment of 

a covenantal promise. 

Both the Yoruba and Jewish experiences of decolonization share the central theme 

of liberation from oppressive regimes and the restoration of autonomy and cultural 

identity. However, the means of achieving liberation differ significantly. The Yoruba 

struggle was a human-driven resistance movement that utilized political activism, 

protests, and strikes. In contrast, the Jewish decolonization was characterized by divine 

intervention, where God's direct involvement was central to the liberation process. In 

terms of their impact on modern social milieus, both experiences have left lasting legacies. 

For the Yoruba, the decolonization movement fostered a sense of political consciousness 

and laid the groundwork for Nigeria's eventual independence in 1960. The legacy of 

leaders like Awolowo and the cultural resilience of the Yoruba people continue to 

influence contemporary Nigerian politics and society. For the Jewish people, the Exodus 

narrative remains a cornerstone of Jewish identity and religious practice, symbolizing 

God's enduring covenant with His people and the principles of justice and freedom. This 

narrative continues to inspire Jewish social and political movements, particularly in the 

context of modern struggles against anti-Semitism and the quest for peace in the Middle 

East. 

The juxtaposition of these two decolonization narratives underscores the varied 

paths to liberation and the role of cultural, spiritual, and political factors in shaping these 

journeys. While the Yoruba struggle highlights the importance of human agency and 
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organized resistance, the Jewish Exodus narrative emphasizes divine intervention and 

covenantal fulfillment. Both experiences offer valuable lessons for contemporary 

struggles against oppression, suggesting that liberation can be pursued through a 

combination of spiritual faith and active resistance. The comparison also illustrates the 

ongoing relevance of these historical experiences in shaping the identities and social 

realities of the Yoruba and Jewish peoples today. For the Yoruba, the legacy of resistance 

continues to influence political discourse and cultural pride. For the Jewish people, the 

Exodus remains a powerful symbol of hope and resilience in the face of adversity. 

 

POST-COLONIAL YORUBA SOCIETY 
 

The transition from colonial rule to independence brought about significant 

challenges and developments in post-colonial Yoruba society. One of the immediate 

challenges was the need to build a cohesive national identity amidst Nigeria’s ethnic 

diversity. The Yoruba, like other ethnic groups, had to navigate the complexities of 

federalism in a newly independent Nigeria. Economically, the post-colonial period saw 

efforts to diversify and modernize the economy. However, the legacy of colonial 

economic policies persisted, and issues such as corruption, inadequate infrastructure, and 

unequal development remained significant hurdles (Falola & Heaton 320). Politically, the 

Yoruba have been active participants in Nigeria’s political landscape, often advocating 

for federalism and regional autonomy to address perceived imbalances and ensure 

equitable development (Suberu 145). 

Culturally, post-colonial Yoruba society has witnessed a renaissance of traditional 

practices and values, alongside the continued influence of Western education and 

Christianity. The interplay between these cultural forces has shaped contemporary Yoruba 

identity, with a resurgence in the appreciation of Yoruba language, arts, and festivals 

(Adebanwi 54). The post-colonial era has been marked by both progress and ongoing 

struggles as the Yoruba people continue to navigate the legacy of colonialism while 

striving to forge a future that honours their rich cultural heritage and aspirations for socio-

economic development. 

WORLDVIEW PERSPECTIVES ON DECOLONIZATION 
 

Fatalism, in philosophical and cultural terms, refers to the belief that events are 

predetermined and inevitable, often dictated by a higher power or fate. In Yoruba thought, 

this perspective is encapsulated in the concept of yanmo (destiny) and the role of the 

Orishas (deities) in human affairs. The Yoruba worldview integrates a strong sense of 

destiny, where individual and collective lives are seen as unfolding according to divine 

plans that are partially revealed through divination practices like Ifa (Idowu 167). In this 

context, fatalism does not imply passivity but recognition of the limits of human control 

and the acceptance of a divine order. This philosophical stance deeply influences Yoruba 
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interpretations of life events, including responses to colonial rule and the quest for 

independence. 

FATALISTIC READINGS OF EXODUS 3:7-10 
 

A fatalistic interpretation of Exodus 3:7-10 emphasizes God's sovereign will and 

predetermined plan for the Israelites. In this view, the liberation of the Israelites is seen 

as an event orchestrated entirely by divine intervention, with Moses acting as a chosen 

instrument of God's will. The passage highlights God's proactive role: Then the LORD 

said, 'I have surely seen the affliction of my people who are in Egypt and have heard their 

cry because of their taskmasters. I know their sufferings, and I have come down to deliver 

them out of the hand of the Egyptians... (Exodus 3:7-8, ESV). From a fatalistic 

perspective, the emphasis is on God's initiative ("I have come down to deliver them"), 

suggesting that human agency is secondary to divine orchestration. This reading aligns 

with the Yoruba belief in divine control over destiny and human affairs. 

THEOLOGICAL IMPLICATIONS FOR DIVINE WILL AND HUMAN AGENCY
  

The theological implications of a fatalistic reading of Exodus 3:7-10 stress the 

omnipotence and omniscience of God. Human agency, represented by Moses, is seen as 

instrumental but not central to the liberation process. The narrative reinforces the belief 

that ultimate outcomes are determined by divine will, a view that resonates with the 

Yoruba concept of Ayanmo, where human actions are seen as fulfilling preordained 

destinies (Peel 48). 

 

IMPACT ON DECOLONIZATION 
 

Fatalistic beliefs influenced the Yoruba resistance and independence movements by 

providing a framework for understanding suffering and liberation. The notion that 

colonial oppression and eventual independence were part of a divine plan offered solace 

and motivation to resist colonial rule. It reinforced the belief that the struggle for freedom 

was not just a political or social endeavour but also a fulfilment of divine destiny. One 

example of fatalistic influence is the role of traditional religion and divination in guiding 

political decisions during the independence movement. Leaders often consulted Ifa priests 

for divine guidance on critical matters, reflecting a belief that their actions were part of a 

larger, divinely-ordained plan. The resistance led by figures such as Ogedengbe of 

Ijeshaland against British forces in the late 19th century can be seen in this light, where 

strategic decisions were influenced by divination outcomes and a sense of fulfilling 

ancestral destinies (Akinjogbin 104).  
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HUMANIST PERSPECTIVE ON DECOLONIZATION 

 

Humanism, within the Yoruba context, emphasizes the intrinsic value and dignity of 

human beings, the importance of rational thought, and the potential for human agency to 

effect change. Yoruba humanism is rooted in the belief in the inherent worth of individuals 

and the community, promoting ideals of justice, equality, and self-determination. It draws 

on traditional values of communal responsibility and respect for human life (Abimbola 

88).A humanist reading of Exodus 3:7-10 highlights the aspects of the narrative that 

emphasize human dignity, agency, and the collective struggle for liberation. In this 

interpretation, Moses' role as a leader is foregrounded, showcasing his active participation 

in the liberation process. The text can be seen as a call to action, where human effort in 

partnership with divine support leads to emancipation: “Come, I will send you to Pharaoh 

that you may bring my people, the children of Israel, out of Egypt" (Exodus 3:10, ESV). 

This approach underscores the human responsibility to challenge oppression and seek 

justice, aligning with the principles of humanism that advocate for active engagement in 

improving human conditions. 

 EMPHASIS ON HUMAN AGENCY, DIGNITY AND LIBERATION 
 

The humanist perspective sees the Exodus narrative as a powerful affirmation of 

human dignity and the imperative for liberation from unjust conditions. It emphasizes 

Moses' courage, leadership, and the collective action of the Israelites in their journey to 

freedom. This viewpoint resonates with the Yoruba values of resilience, communal 

solidarity, and the pursuit of justice through human effort (Soyinka 72). Humanist thinkers 

and activists played crucial roles in the Yoruba decolonization movement by advocating 

for education, social reforms, and political self-determination. Figures like Obafemi 

Awolowo exemplified humanist principles in their leadership. Awolowo's emphasis on 

free education, economic development, and social welfare programs aimed at 

empowering individuals and communities reflects humanist ideals (Sklar 198). 

The introduction of universal primary education in the Western Region of Nigeria 

under Awolowo's premiership is a key example of humanist influence. This policy not 

only addressed educational disparities but also empowered a generation with the tools 

needed for self-advancement and participation in the socio-political life of the nation. 

Similarly, the emphasis on cooperative movements and economic self-reliance initiatives 

in Yoruba land showcased a commitment to improving human welfare and fostering a 

spirit of collective progress (Awolowo 43). Both fatalist and humanist perspectives offer 

rich insights into the Yoruba decolonization process. While fatalism provides a 

framework for understanding the interplay between divine will and human destiny, 

humanism emphasizes the importance of human agency, dignity, and active resistance. 

Together, these worldviews contribute to a nuanced understanding of the historical and 

cultural dimensions of Yoruba decolonization. 
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BIBLICIST PERSPECTIVE ON DECOLONIZATION 
 

Biblicism, within the context of Yoruba culture, refers to a strict adherence to the authority 

and teachings of the Bible as the infallible word of God. This perspective emphasizes the 

importance of biblical scripture in guiding moral decisions, social conduct, and 

theological understanding. In Yoruba culture, Christianity, particularly since the 19th 

century, has had a profound influence, leading to the integration of biblical principles with 

traditional beliefs (Peel 67). Biblicism in Yoruba society often manifests through the 

teachings of various Christian denominations, which advocate for a lifestyle and 

worldview grounded in scripture. From a biblicist perspective, this passage underscores 

God's active concern for the oppressed and His commitment to justice. The liberation of 

the Israelites is viewed as a demonstration of divine intervention against systemic 

injustice, highlighting God's role as a liberator. 

THEOLOGICAL IMPLICATIONS FOR DIVINE JUSTICE AND MORAL 

GUIDANCE 
 

Theologically, a biblicist perspective interprets this passage as a mandate for 

Christians to align with divine justice. It implies that believers are called to oppose 

oppression and advocate for the downtrodden, reflecting God’s concern for human 

suffering. This view resonates with the Yoruba understanding of divine justice (ọ̀ṣà), 

where God's moral order is believed to uphold the rights of individuals and communities 

(Peel 81).  Christian theology, particularly through the lens of liberation theology, played 

a significant role in the decolonization of Yoruba land. Liberation theology, which 

emerged prominently in the mid-20th century, emphasizes the Christian duty to fight 

against social, political, and economic injustices. It interprets biblical teachings as a call 

to action against oppression, aligning with the decolonization efforts in Yoruba society. 

A notable example of biblicist influence in liberation theology is the work of 

Samuel Ajayi Crowther, the first African Anglican bishop, who played a crucial role in 

promoting education and Christianity among the Yoruba. Crowther’s translation of the 

Bible into Yoruba made biblical teachings accessible to the masses, fostering a sense of 

empowerment and resistance against colonial rule (Ajayi 112). Another significant figure 

was Rev. Dr. Moses Adekoyejo Majekodunmi, a leader in the Nigerian Baptist 

Convention, who advocated for social reforms and education as means of liberating the 

Yoruba from colonial domination (Falola & Heaton 291). His efforts in promoting literacy 

and critical thinking through a biblicist framework encouraged a generation of Yoruba to 

question colonial authority and seek self-determination. 

 COMPARATIVE ANALYSIS OF THE THREE PERSPECTIVES 
 

The synthesis of findings on the fatalist, humanist, and biblicist perspectives on 

liberation reveals both common themes and divergent views. While each perspective 
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engages with the concept of liberation, they approach it differently. The fatalist 

perspective emphasizes divine predestination, viewing events as unfolding according to a 

divine plan, which offers a sense of inevitability and comfort in the face of struggles 

(Smith 45). In contrast, the humanist perspective focuses on human agency, dignity, and 

the collective effort to achieve justice, advocating for active resistance and self-

determination (Jones 78).  

The biblicist perspective stresses the authority of scripture and divine justice, 

encouraging moral and theological engagement with the cause of liberation (Brown 

102).These perspectives intersect in their recognition of oppression and the need for 

liberation, yet they diverge in their emphasis on divine versus human roles in achieving 

freedom. A shared commitment to justice and the acknowledgment of oppression as a 

moral and social evil is common across all three perspectives. However, they differ in 

how they balance divine sovereignty and human agency. Fatalism tends to accept divine 

control over human destiny (Smith 47), humanism highlights human potential and 

responsibility (Jones 80), and biblicism integrates divine justice with human moral action, 

grounding its approach in the authority of scripture (Brown 105). 

IMPLICATIONS FOR YORUBA DECOLONIZATION 
 

The different worldviews—fatalism, humanism, and biblicism—shape responses 

to colonial legacies by offering diverse frameworks for understanding and addressing 

oppression. Fatalism provides psychological resilience by framing struggles as part of a 

divine plan, offering comfort in the belief that challenges are predestined and therefore 

beyond human control (Smith 88). In contrast, humanism emphasizes the importance of 

human agency, driving active resistance and social reform by encouraging individuals to 

take responsibility for creating change (Jones 45). Biblicism blends aspects of both 

fatalism and humanism, urging moral action guided by divine principles while still 

acknowledging the importance of human involvement in achieving justice (Brown 102). 

Each perspective has its own contributions and limitations. Fatalism contributes a 

sense of destiny and resilience, which can help individuals endure hardship, but it may 

also limit proactive resistance due to its emphasis on predestination (Smith, 90). 

Humanism empowers individuals and encourages active change, fostering a sense of 

agency and responsibility, but it might overlook the spiritual dimensions of liberation that 

are important to many people (Jones, 48). Biblicism provides a strong moral framework 

and motivation for pursuing justice, rooted in religious teachings, but it can sometimes be 

constrained by literal interpretations of scripture, which may limit its adaptability to new 

or complex social issues (Brown 105). 

CONSTRUCTING VISIONS FOR POST-COLONIAL YORUBA SOCIETY 
 

Integrating insights from fatalism, humanism, and biblicism offers a 

comprehensive vision for post-colonial Yoruba society. By valuing destiny, human 
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agency, and divine justice, a balanced approach to development and governance can be 

achieved. Embracing the concept of destiny helps maintain cultural and spiritual 

continuity, while emphasizing human agency fosters the promotion of education and 

critical thinking. Incorporating divine justice into governance supports moral and ethical 

leadership. In practical terms, this means that policies should focus on promoting 

education and critical thinking, aligning with humanist values (Jones 52). They should 

also encourage governance that is rooted in moral and ethical principles, reflecting the 

divine justice emphasized by biblicism (Brown 110). Additionally, acknowledging and 

respecting cultural and spiritual heritage fosters resilience and continuity, resonating with 

fatalist perspectives (Smith 94). By adopting this multifaceted approach, post-colonial 

Yoruba society can effectively address contemporary challenges while honouring its rich 

cultural and spiritual traditions. 

CONCLUSION 
 

Decolonization within the Yoruba context is a deeply intricate and multifaceted 

process that transcends mere political independence. It involves a profound reclamation 

of cultural identity, socio-economic structures, and philosophical worldviews. By 

examining the decolonization journey through the lenses of fatalism, humanism, and 

biblicism, this study provides a comprehensive understanding of how different belief 

systems shape responses to colonial legacies. The analysis of Exodus 3:7-10, 

contextualized within Yoruba decolonization, reveals significant parallels between the 

Israelites' liberation from Egyptian bondage and the Yoruba people's struggle against 

colonial rule. The themes of divine intervention, liberation, and justice in the biblical 

narrative resonate deeply with the Yoruba quest for independence, highlighting the 

interplay between religious narratives and socio-political realities. 

Fatalism, emphasizing divine control and destiny, has offered psychological 

resilience and a sense of purpose amidst the struggles of decolonization. Humanism, with 

its focus on human agency, dignity, and rational thought, has driven active resistance, 

social reforms, and empowerment initiatives. Biblicism, stressing the authority of 

scripture and divine justice, has provided a robust moral framework that aligns spiritual 

beliefs with the pursuit of justice and ethical governance. Each perspective contributes 

uniquely to the decolonization discourse, offering both strengths and limitations. Fatalism 

provides a sense of inevitability and comfort but may limit proactive resistance. 

Humanism encourages empowerment and active change but may overlook the spiritual 

dimensions of liberation. Biblicism combines moral action with divine principles but can 

sometimes be constrained by literal interpretations of scripture.  

Integrating insights from these perspectives can inform a holistic vision for post-

colonial Yoruba society, promoting a balanced approach to development and governance. 

Policies that encourage education, ethical governance, and cultural continuity can foster 

a resilient and empowered society that honours its rich cultural heritage while striving for 
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socio-economic development. Ultimately, understanding decolonization in the Yoruba 

context requires an appreciation of the complex interplay between religious, 

philosophical, and cultural narratives. This study not only enriches the discourse on 

decolonization but also offers valuable insights for contemporary strategies aimed at 

cultural resilience and socio-economic progress. 
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