Jos Journal of Religion and Philosophy Vol. 7, No. 1, June 2026

BEYOND FUNDAMENTALISM: CREATING PEACE
ARCHITECTURE FOR INTERFAITH DIALOGUE IN
ADAMAWA STATE, NIGERIA

LAWRENCE DIM
University of Jos

ABSTRACT

This study examines the relationship between religious fundamentalism and interfaith tensions
in Adamawa State, Nigeria, with the aim of developing a conceptual framework for sustainable
peacebuilding. Situated within the context of Nigeria’s North-East geopolitical zone, the paper
interrogates how exclusivist religious interpretations have contributed to social fragmentation
while also recognising the potential of religion as a resource for reconciliation. Drawing on
qualitative documentary analysis and secondary empirical sources, the study engages theoretical
insights from Johan Galtung’s positive peace and John Paul Lederach’s conflict transformation
theory to propose a novel framework termed “peace architecture”. Peace architecture is
conceptualised as a multi-layered system integrating state institutions, community-based actors,
and cultural frameworks to address both structural and relational dimensions of conflict. The
study argues that existing interventions in Adamawa State remain largely reactive and
fragmented, thereby limiting their long-term effectiveness. It further demonstrates that
sustainable peace requires coordinated institutional reform, grassroots participation, interfaith
education, and psychosocial reconciliation strategies. The paper concludes that moving beyond
religious fundamentalism requires not the rejection of faith but its transformation into a
dialogical engagement that supports coexistence and social cohesion. The proposed Peace
Architecture provides a practical and context-sensitive model for achieving enduring stability in
Adamawa State and similar plural societies.
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INTRODUCTION

Adamawa State, located in Nigeria’s North-East geopolitical zone, represents a critical
site for examining the dynamics of religious pluralism and conflict transformation. With over
one hundred ethnic groups and a near-equal distribution of Christians and Muslims, the state
embodies both the promise of coexistence and the fragility of identity politics. Historically,
shared economic spaces—markets, farms, and kinship networks—facilitated interdependence
and peaceful coexistence. However, these integrative mechanisms have weakened under the
pressures of socio-political transformation, economic competition, and ideological
radicalisation.

Within this context, the concept of religious fundamentalism has become central to
understanding contemporary patterns of tension and conflict. In this study, fundamentalism is
understood as a rigid, exclusivist, and often absolutist interpretation of religious doctrines that
resists contextual reading, plural engagement, and dialogical openness. It is characterised by the
belief that one’s own interpretation of faith is the only legitimate expression of truth, often
accompanied by the rejection or devaluation of alternative religious traditions. In settings such
as Adamawa State, fundamentalism extends beyond theology to become a socio-political force
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that shapes identity boundaries, reinforces distrust, and contributes to intergroup tensions
(Appleby 23; Kukah 136).

Conversely, it is crucial to distinguish this from legitimate religious conviction, which
refers to sincere and deeply held faith commitments that guide moral conduct, community
identity, and spiritual life without necessarily implying intolerance or exclusion. Legitimate
religious conviction can coexist with pluralism and interfaith dialogue when grounded in ethical
principles such as justice, compassion, and respect for human dignity. Unlike fundamentalism,
it does not inherently resist engagement with others; rather, it can serve as a foundation for
constructive interreligious cooperation (Appleby 27). This distinction is essential because it
ensures that the analysis does not conflate religious devotion with extremism but instead isolates
the problem of exclusivist interpretation and its socio-political consequences.

Religious fundamentalism has increasingly shaped intergroup relations in Adamawa by
reinforcing boundaries and fostering distrust. This dynamic has been further intensified by the
Boko Haram insurgency, which has not only caused physical devastation but also deepened
psychological divisions across communities (Agbiboa 52). In such a context, religion becomes
vulnerable to politicisation and instrumentalisation, further complicating efforts at
peacebuilding.

Moving beyond fundamentalism in this study does not imply the abandonment of
religious conviction but rather the transformation of exclusivist interpretive frameworks into
dialogical and cooperative forms of religious engagement. Fundamentalism sustains boundaries
that hinder mutual recognition and deepen distrust among religious communities. Therefore, the
central challenge is not merely identifying its limitations but constructing a viable alternative
framework capable of reshaping interfaith relations in practical and sustainable ways. In this
regard, peace architecture is advanced as the operational and structural response to this
challenge. It provides a comprehensive framework through which the limitations of
fundamentalist orientations can be addressed by institutional design, grassroots participation,
educational transformation, and psychosocial reconciliation mechanisms. Thus, Peace
Architecture represents the practical pathway for moving beyond fundamentalism, translating
theoretical critique into actionable systems for sustained interreligious dialogue and peaceful
coexistence in Adamawa State (Lederach 72; Galtung 44).

Despite numerous interventions—including interfaith dialogues, security operations,
and humanitarian programmes—conflict persists, indicating the limitations of reactive
approaches. Recent scholarship further demonstrates that structured interreligious engagement
significantly improves conflict prevention when institutionalised within governance frameworks
(Driessen 41). This study, therefore, proposes peace architecture as a proactive and multi-
layered framework for addressing these challenges.

Within the context of Johan Galtung’s concept of positive peace and John Paul
Lederach’s theory of conflict transformation, peace architecture emphasises the integration of
structural, relational, and cultural dimensions of peacebuilding (Galtung 44; Lederach 72). It
advances the argument that sustainable peace in plural societies requires more than tolerance; it
requires institutional design, grassroots participation, and cultural reorientation toward
coexistence.

The originality of this study lies in its articulation of peace architecture as a context-
sensitive model that integrates policy frameworks, grassroots mechanisms, educational
interventions, and indigenous authority systems within Adamawa State. In doing so, it moves
beyond the limitations of fundamentalist divisions toward a structured system for sustained
interfaith dialogue and social cohesion.
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METHODOLOGY

This study adopts a qualitative and interdisciplinary research design. Data were derived
from documentary analysis, policy reviews, and secondary empirical studies published between
2022 and 2025. Key sources include reports from the Adamawa State Emergency Management
Agency (ADSEMA), the Nigeria Watch conflict database, and peer-reviewed journal articles on
interfaith dialogue and peacebuilding in Nigeria (ADSEMA 2017, 12; Nigeria Watch 2021, 3).

A thematic analytical approach was employed to identify recurring patterns in conflict
dynamics and peace interventions across Adamawa State. Case studies from Michika, Madagali,
Numan, and Demsa were selected due to their historical significance in insurgency and
communal conflicts. The study integrates insights from peace studies, religious studies, and
African governance systems to develop a comprehensive analytical framework (Francis 142).

While this study adopts a qualitative and interdisciplinary design, it is important to
acknowledge certain methodological limitations. The research is primarily based on secondary
data sources, including published reports, academic literature, and institutional documents. As
such, it does not include primary fieldwork methods such as interviews, focus group
discussions, or participant observation, which could have provided deeper ethnographic insights
into the lived experiences of conflict and peacebuilding in Adamawa State.

Beyond this, reliance on secondary sources introduces potential limitations related to
data completeness, institutional bias, and uneven reporting, particularly in conflict-sensitive
environments where documentation varies across agencies and time periods (Onuoha 58).
However, these limitations are mitigated through triangulation of multiple credible sources,
thereby enhancing the reliability and analytical depth of the study.

Despite these constraints, documentary-based qualitative approaches remain widely
accepted in peace and conflict studies, especially in contexts where direct field access is limited
due to insecurity or logistical constraints. Such approaches allow for systematic analysis of
institutional responses, conflict patterns, and policy frameworks, thereby contributing to broader
theoretical and policy discussions on peacebuilding in plural societies (Lederach 66).

HISTORICAL TRAJECTORIES AND EMPIRICAL REALITIES

Pre-Colonial and Colonial Foundations

Pre-colonial Adamawa was characterised by pluralistic coexistence facilitated through
trade networks, intermarriage, and indigenous conflict-resolution mechanisms. The emirate
system allowed for flexible governance capable of accommodating diverse ethnic and religious
groups, creating a balance between centralised authority and local autonomy (Afigbo 102).
Social cohesion was reinforced by shared rituals, festivals, and cooperative economic activities
such as livestock trading and market exchange, which fostered mutual dependence and trust.

The colonial administration disrupted these indigenous systems by imposing artificial
boundaries, privileging hierarchical authority, and introducing new legal frameworks, often
undermining local mediation structures (Ochonu 102). Policies favouring indirect rule
concentrated power in certain emirs while neglecting other traditional authorities, thereby
weakening horizontal community networks. The result was a gradual erosion of traditional
conflict-resolution mechanisms and a growing vulnerability to externally driven tensions.

Post-Colonial Politicisation of Religion

In the post-independence era, religion increasingly became a political instrument.
Political elites mobilised religious identities to secure electoral advantage, reinforcing group
boundaries and deepening intergroup distrust (Kukah 134). Politicisation transformed religious
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affiliation from a primarily cultural and social resource into a tool for competition over political
power and resource allocation. In Adamawa, this was visible in local elections and in the
alignment of certain ethnic-religious blocs with political parties, creating conditions where
communal disputes could easily escalate into broader conflict.

Boko Haram Insurgency: Michika and Madagali

The Boko Haram insurgency (2014-2016) marked a significant rupture in Adamawa’s
social fabric. Michika and Madagali experienced repeated occupation, forced displacement, and
infrastructural collapse. ADSEMA reports indicate that thousands of residents were internally
displaced, markets and schools were destroyed, and traditional governance structures were
disrupted (14). Research shows that peacebuilding interventions, such as interfaith forums,
psychosocial support programs, and security collaborations, have contributed to community
resilience, though their impact has been uneven due to gaps in institutional coordination and
resource limitations (Emmanuel 29). This underscores that while interventions are effective,
sustainability depends on integrating grassroots mechanisms with formal institutional support.

Recent scholarship further underscores the growing importance of interfaith dialogue
and religious actors in peacebuilding across Africa, particularly in contexts affected by violent
extremism. Studies demonstrate that structured interreligious engagement significantly enhances
conflict prevention and strengthens social cohesion by addressing both ideological and
structural drivers of violence (Kwuelum 1201). Similarly, research on African peacebuilding
contexts highlights that religious moderation and interfaith collaboration are essential
instruments for countering radicalisation, especially where state-centric security responses have
proven insufficient (Majemu 78).

Beyond this, empirical studies from Nigeria and other African contexts reveal that
integrated interfaith frameworks—combining religious values, community participation, and
institutional support—serve as effective mechanisms for mitigating violent extremism and
promoting long-term peacebuilding outcomes (Kapinde 3; Williams 560). These findings
reinforce the argument that sustainable peace in plural societies requires not only security
interventions but also deliberate frameworks that harness the constructive potential of religion
as a resource for dialogue rather than division (Kwuelum 1203).

Farmer—Herder Conflicts: Numan and Demsa

Conflicts in Numan and Demsa illustrate the intersection of economic and religious
factors. While these disputes are primarily rooted in competition over land, water, and grazing
resources, they are often framed in religious terms, amplifying mistrust between Muslim herders
and predominantly Christian farmers (Nigeria Watch 2021, 3). Misrepresentation of these
structural causes complicates resolution efforts, as interventions focusing only on religious
reconciliation may fail to address the underlying resource-based tensions. These cases highlight
the necessity of a comprehensive Peace Architecture, integrating economic, social, and cultural
dimensions alongside interfaith initiatives to achieve sustainable coexistence.

CONCEPTUALIZING PEACE ARCHITECTURE

Peace architecture refers to a structured, multi-layered system designed to prevent,
manage, and transform conflicts through coordinated institutional and community-based
mechanisms. It emphasises proactive engagement, inclusivity, and integration of local
knowledge with formal governance structures (Lederach 41). By combining institutional
frameworks, grassroots participation, and educational initiatives, Peace Architecture seeks to
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operationalise sustainable coexistence in contexts like Adamawa State, where religious
pluralism intersects with socio-economic pressures and historical grievances.

Institutional Pillar

Institutions such as the Adamawa State Peace and Security Council play a critical role
in operationalising peace architecture. Transitioning from purely reactive security roles to
proactive mediation platforms involves comprehensive conflict mapping, policy coordination,
and inclusive representation across religious and ethnic groups (Onuoha 42). According to
Lederach, effective institutions must embody both legitimacy and trust, as communities are
more likely to accept and comply with interventions perceived as fair and impartial (Lederach
45). In practice, this pillar requires collaboration between state agencies, security forces, and
civil society to identify emerging tensions, respond to early warning signs, and implement
preventive measures.

Grassroots Pillar

At the community level, ward-level peace committees serve as early warning and
response mechanisms. Empirical evidence shows that community-based interventions are
particularly effective due to their contextual knowledge and local legitimacy (Francis 140). In
Adamawa, women-led initiatives have demonstrated remarkable success, resolving as much as
94% of localised disputes in some areas, highlighting the importance of inclusive participation
in peacebuilding (Gloria 228). Beyond resolving disputes, these committees foster trust,
facilitate interfaith dialogue, and encourage collaborative problem-solving, creating a bottom-up
complement to institutional mechanisms.

Educational Pillar

The educational pillar focuses on cultivating long-term resilience through comparative
peace theology and interfaith curricula. By emphasising shared ethical values across religions,
educational programmes foster mutual understanding and reduce prejudicial attitudes from an
early age (Swidler 10). Schools and community learning centres in Adamawa that embed
interfaith dialogue within their pedagogy have shown increased social cohesion, reduced
stereotyping, and greater participation in communal peace initiatives (Kanu and Nosike 55).
Education thus becomes a strategic tool for transforming cultural narratives and embedding a
culture of peace across generations.

PSYCHOLOGICAL DIMENSIONS OF PEACEBUILDING

Deconstructing the “Other”

A central challenge in conflict transformation is addressing dehumanising narratives.
Narrative engagement, storytelling, and dialogical workshops help humanise opposing groups,
fostering empathy and reducing hostility (Buber 62). In Adamawa, initiatives that facilitate
interfaith storytelling and shared experiences have enabled communities to challenge entrenched
stereotypes, reducing the social distance between Christians and Muslims. This aligns with
dialogical philosophy, which prioritises relational understanding over objectification,
encouraging mutual recognition and accountability.

Intra-faith Accountability

Peacebuilding requires internal reform within religious communities. Moderate voices
must actively challenge extremist interpretations to reclaim religious narratives and promote
reconciliation (Appleby 45). Studies indicate that religion can function as both a source of
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conflict and a mechanism for peace depending on how it is mobilised (Haruna et al. 77). In
Adamawa, interfaith councils often work alongside religious leaders to develop joint statements
condemning violence, fostering intra-faith accountability, and enhancing the credibility of peace
initiatives.

Trauma and Memory

Post-conflict communities in Adamawa, particularly in Michika, Madagali, and Numan,
experience profound psychological trauma due to displacement, loss of livelihood, and exposure
to violence (Emmanuel 31). Trauma-informed interventions—such as counselling in IDP
camps, community healing circles, and peer-support programmes—have proven effective in
reducing hostility and promoting reconciliation. Addressing trauma is not only critical for
individual well-being but also for restoring social trust, enabling communities to engage
constructively in dialogue and collaborative problem-solving (Onuoha 50).

POLICY FRAMEWORKS AND INSTITUTIONAL REALITIES IN ADAMAWA

Adamawa State has, over the past decade, demonstrated a progressive institutional
commitment to peacebuilding, moving beyond ad hoc security responses toward more
structured and policy-driven interventions. This shift reflects an evolving understanding that
sustainable peace requires institutional coordination, legal backing, and community
engagement. Among the most prominent frameworks are the Adamawa State Security Trust
Fund Law (2020), the Community Policing Framework, and reintegration and rehabilitation
programmes for internally displaced persons (IDPs). In addition, the establishment of the Peace,
Conflict Resolution, and Social Integration Commission represents a significant milestone in
institutionalising peace efforts within the state.

The Adamawa State Security Trust Fund Law (2020) was enacted to ensure sustainable
funding for security operations and peacebuilding initiatives. Through this mechanism, the state
has been able to equip security agencies with operational vehicles, surveillance tools, and
logistical support, thereby enhancing their capacity to respond to emerging threats and maintain
stability (Onuoha 53). These investments have strengthened the operational readiness of
security forces and contributed to the relative stabilization of previously volatile areas,
particularly in northern Adamawa. The Trust Fund also reflects a strategic shift toward
preventive security governance, enabling proactive deployment rather than delayed reaction
(Onuoha 54).

Complementing this is the Community Policing Framework, which decentralises
security governance and emphasizes collaborative engagement between state actors and local
communities. Through neighbourhood watch groups, local intelligence networks, and
partnerships with vigilante and hunter groups, the state has improved early detection of threats
and localized conflict management (Abubakar 72). This approach has been particularly effective
in areas recovering from insurgency, where rebuilding trust between citizens and security
institutions is critical. The inclusion of local actors demonstrates an adaptive model that blends
formal policing with indigenous security practices, enhancing legitimacy and responsiveness
(Abubakar 73).

A major institutional innovation is the Peace, Conflict Resolution and Social Integration
Commission, established to prevent conflict, facilitate non-violent dispute resolution, and
promote peaceful coexistence across diverse communities. The Commission emerged in
response to recurring communal crises, particularly the Numan farmer—herder conflicts, and
serves as a formal platform for mediation and reconciliation. By linking state authority with
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community engagement, it strengthens the institutionalisation of peacebuilding efforts and
enhances conflict transformation capacity at the state level (Ibrahim 82).

Equally significant are the reintegration and rehabilitation programmes for IDPs,
coordinated by the Adamawa State Emergency Management Agency (ADSEMA). These
programmes extend beyond resettlement to include livelihood restoration, vocational training,
and psychosocial support, addressing both the economic and psychological dimensions of
displacement. Reports indicate that over 45,000 displaced persons were resettled between 2017
and 2023, with targeted interventions designed to rebuild homes, restore agricultural activities,
and facilitate social reintegration (ADSEMA 18). Furthermore, trauma counselling and
reconciliation initiatives have also contributed to reducing hostility and rebuilding
intercommunal trust within affected areas, such as Michika, Madagali, and Mubi (ADSEMA
20).

The state has also supported interfaith dialogue platforms and local peace committees,
often in collaboration with civil society organisations and religious leaders. These initiatives
address the relational dimensions of conflict, providing spaces for dialogue, mediation, and
trust-building across religious divides (Ibrahim 83). By promoting shared narratives of
coexistence, such platforms complement formal policy interventions and strengthen the social
foundations of peace.

Despite these commendable efforts, the fragmentation of policy frameworks continues
to limit their long-term effectiveness. Many initiatives operate in relative isolation, with
insufficient coordination across security agencies, social welfare departments, educational
institutions, and traditional governance structures. This lack of integration often leads to
duplication of efforts, implementation gaps, and reduced impact (Ibrahim 82). For example,
while community policing emphasises participatory engagement, it may conflict with traditional
dispute-resolution mechanisms if roles are not clearly defined, thereby creating institutional
tension. Moreover, inconsistencies in funding, capacity constraints, and shifting political
priorities further undermine sustainability. As Lederach argues, peacebuilding efforts that lack
institutional coherence and long-term vision are unlikely to produce durable outcomes (68).

This study, therefore, contends that the integration of these diverse initiatives into a
unified peace architecture is essential. Such integration would align policy frameworks with
grassroots mechanisms and educational interventions, creating a multi-level system of
coordination and accountability. By linking institutional authority with community legitimacy
and cultural relevance, Peace Architecture can enhance public trust, improve early warning
capacities, and ensure sustainable conflict prevention outcomes (Lederach 69). Ultimately,
Adamawa State’s experience demonstrates that while state institutions have made significant
strides toward sustaining peace, the key challenge lies in transforming these efforts into a
coherent, coordinated, and system-wide framework capable of addressing both present and
emerging threats.

CHALLENGES TO PEACE ARCHITECTURE

Despite the growing institutional commitment to peacebuilding in Adamawa State,
several structural, political, and socio-cultural challenges continue to hinder the effective
implementation of peace architecture. These challenges not only weaken existing interventions
but also threaten the sustainability of long-term peacebuilding efforts.

Political Manipulation of Religion
One of the most persistent challenges is the instrumentalisation of religion for political
purposes. Political actors frequently exploit religious identities to mobilise electoral support,
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distribute patronage, and consolidate power, thereby reinforcing divisions between Christian
and Muslim communities (Kukah 136). In Adamawa, electoral cycles often intensify religious
rhetoric, framing political competition as a zero-sum contest between religious groups.

Such politicisation undermines both grassroots and institutional peace initiatives, as
communities may perceive government-led interventions as biased or aligned with religious
interests. This perception erodes trust in state institutions and weakens the legitimacy of
peacebuilding processes. As Kukah argues, when religion becomes entangled with political
ambition, it loses its reconciliatory potential and instead becomes a driver of exclusion and
conflict (137). Consequently, peace architecture efforts must contend with a political
environment in which identity manipulation remains a strategic tool.

Economic Inequality

Economic inequality constitutes a structural driver of conflict in Adamawa State.
Competition over land, water, and agricultural resources continues to fuel localised disputes,
particularly in Numan and Demsa, where farmer—herder conflicts intersect with ethnic and
religious identities (Abubakar 71). These conflicts are often mischaracterised as purely
religious, obscuring their underlying economic roots and complicating resolution strategies.

The persistence of poverty, unemployment, and uneven development further
exacerbates tensions, creating conditions in which marginalised groups are more susceptible to
mobilisation and violence. As Abubakar notes, resource scarcity and economic exclusion
intensify grievances and reinforce perceptions of injustice, thereby sustaining cycles of conflict
(72). Without addressing these structural inequalities, Peace Architecture risks becoming
superficial, focusing on dialogue and mediation while neglecting the material conditions that
generate conflict.

Weak Institutional Coordination

Another major challenge is the lack of effective coordination among state institutions
and peacebuilding actors. Although Adamawa has multiple initiatives—ranging from the
Security Trust Fund to the Peace Commission and community policing structures—these
programmes often operate in isolation, with overlapping mandates and limited communication
(Onuoha 55).

This fragmentation leads to duplication of efforts, inefficiencies, and gaps in
implementation, particularly in areas requiring rapid response. For instance, early warning
signals generated at the community level may not be effectively transmitted to state security
agencies due to bureaucratic bottlenecks or a lack of integration. Onuoha observes that such
coordination failures weaken institutional capacity and reduce the effectiveness of proactive
conflict prevention strategies (56).

More significantly, tensions sometimes arise between formal state institutions and
traditional authorities, especially where roles in dispute resolution are not clearly defined. This
disconnect undermines the potential synergy between modern governance structures and
indigenous peace mechanisms, which is essential for the success of Peace Architecture.

Digital Misinformation and Media Influence

The rise of digital communication platforms has introduced a new dimension to conflict
dynamics in Adamawa. Platforms such as WhatsApp, Facebook, and community radio serve as
both tools for peacebuilding and channels for conflict escalation. While they can facilitate
information sharing, early warning, and interfaith dialogue, they are also frequently used to
spread rumours, hate speech, and inflammatory narratives (Abubakar, Haruna, and Ibrahim 89).
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In several instances, unverified reports of attacks or religious insults have circulated
rapidly through social media, triggering panic, retaliatory actions, and communal tensions. The
speed and reach of digital communication amplify the impact of misinformation, making it
difficult for authorities to contain its effects. As Francis notes, the absence of conflict-sensitive
communication frameworks allows media platforms to become catalysts for violence rather than
instruments of peace (144).

Addressing this challenge requires the development of digital peacebuilding strategies,
including media literacy programmes, fact-checking mechanisms, and collaborative monitoring
systems involving government agencies, civil society, and community leaders. Such
interventions can transform digital platforms into tools for resilience rather than sources of
division.

Taken together, these challenges reveal that the implementation of peace architecture in
Adamawa is constrained not by the absence of initiatives but by deep structural and systemic
limitations. Political manipulation distorts identity relations, economic inequality fuels
grievances, weak coordination undermines institutional effectiveness, and digital
misinformation exacerbates tensions. Addressing these issues requires a holistic and multi-level
approach that integrates institutional reform, socio-economic development, and strategic
communication. Peace architecture must therefore be designed not merely as a framework for
managing conflict but as a transformative system capable of addressing its root causes and
adapting to emerging threats (Lederach 71). Only through such an integrated approach can
policy frameworks become responsive, culturally grounded, and resilient, ensuring sustainable
peace in Adamawa State.

STRATEGIC RECOMMENDATIONS

Based on the analysis of conflict dynamics and institutional realities in Adamawa State,
the following strategic recommendations are proposed to strengthen the implementation and
sustainability of Peace Architecture. These recommendations emphasise institutional coherence,
grassroots legitimacy, and adaptive innovation as essential components of durable peace.

Institutionalize Peace Architecture through Legislation

The formal institutionalisation of Peace Architecture through legislative backing is
essential for ensuring continuity, accountability, and sustainable funding. Legal codification of
structures such as interfaith councils, Ward Peace Committees, and early warning systems
would transform them from ad hoc initiatives into binding governance mechanisms that
transcend political transitions (Lederach 70).

In the context of Adamawa State, expanding existing legal instruments—such as the
Adamawa State Security Trust Fund Law (2020)—to explicitly incorporate mediation,
reconciliation, and community dialogue frameworks would significantly strengthen its
preventive capacity (ADSEMA 21). Such legislative integration would clarify institutional
roles, reduce duplication, and ensure that peacebuilding is embedded within the state’s formal
governance architecture.

Strengthen Inter-Agency Coordination

Effective peacebuilding requires robust coordination among multiple stakeholders,
including security agencies, local governments, religious institutions, and civil society
organizations. Current fragmentation and overlapping mandates often lead to inefficiencies,
delayed responses, and reduced impact (Onuoha 56).
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To address this, the state should establish formal coordination platforms, including
inter-agency peacebuilding councils, regular joint planning sessions, and shared information
systems. The creation of centralised conflict data repositories and communication channels
would enhance the timeliness, accuracy, and effectiveness of interventions (Francis 148).
Furthermore, integrating traditional authorities into these frameworks would bridge the gap
between formal and informal governance systems, thereby improving legitimacy and local
acceptance.

Expand Grassroots Peace Committees

Grassroots peace mechanisms remain critical to early conflict detection and resolution.
Scaling Ward-level Peace Committees across all local government areas, with deliberate
inclusion of women, youth, and minority groups, would enhance both representation and
effectiveness.

Empirical evidence from northern Nigeria demonstrates that women-led and youth-
inclusive committees often achieve higher success rates in dispute resolution due to their
contextual knowledge, social networks, and accessibility (Gloria 230). In Adamawa,
strengthening these committees through capacity-building, funding, and institutional recognition
would enable them to function as reliable first responders and as vital components of the
broader Peace Architecture.

Integrate Interfaith Education

Long-term peacebuilding requires transformation at the level of values, attitudes, and
perceptions. Integrating interfaith dialogue and comparative peace theology into formal
education systems can foster mutual understanding and reduce prejudice among younger
generations (Swidler 14).

In Adamawa, this could involve curriculum reforms at both primary and secondary
levels, as well as community-based educational programs that promote shared ethical values
across religious traditions. Initiatives such as interschool debates, joint service projects, and
peace education workshops have been shown to enhance social cohesion and intergroup
cooperation (Kanu and Nosike 62). By embedding these principles within educational systems,
the state can cultivate a culture of peace that extends beyond institutional interventions.

Promote Economic Interdependence

Addressing the economic roots of conflict is essential for sustainable peace. Policies
that promote shared economic activities—such as cooperative farming schemes, joint
marketplaces, and microfinance initiatives—can foster mutual dependence and reduce
competition over scarce resources (Abubakar 74).

In areas like Numan and Demsa, where farmer—herder conflicts are prevalent,
collaborative resource management frameworks—including grazing reserves, water-sharing
agreements, and joint agricultural ventures—can mitigate tensions and encourage cooperation.
By linking economic incentives with peacebuilding objectives, the state can address both
immediate conflicts and their underlying structural causes.

Develop Digital Peacebuilding Strategies

The increasing influence of digital communication platforms necessitates the
development of strategic digital peacebuilding interventions. While social media can facilitate
dialogue and information dissemination, it also serves as a conduit for misinformation, hate
speech, and conflict escalation (Abubakar, Haruna, and Ibrahim 91).
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To mitigate these risks, the state should implement media monitoring systems, fact-
checking initiatives, and conflict-sensitive communication strategies. Partnerships with
community radio stations, local influencers, and religious leaders can amplify peace messages
and counter harmful narratives. Additionally, promoting digital literacy programs would
empower citizens to critically evaluate information, thereby reducing the spread of false or
inflammatory content (Francis 144).

Implement Early Warning and Early Response Systems

A functional Peace Architecture must include effective early warning and early
response mechanisms capable of detecting and addressing potential conflicts before they
escalate. Such systems should integrate local intelligence from Ward Peace Committees,
technological tools, and institutional reporting frameworks (Onuoha 58).

In Adamawa, experiences from Michika and Madagali demonstrate that timely alerts
and coordinated responses can significantly reduce casualties and prevent widespread
destruction. Strengthening these systems requires investment in data collection, communication
infrastructure, and rapid response capacity, as well as training for local actors in conflict
monitoring and reporting.

Collectively, these recommendations underscore the necessity of a holistic and
integrated approach to peacebuilding. By institutionalizing Peace Architecture, enhancing
coordination, empowering grassroots actors, addressing economic inequalities, and leveraging
digital tools, Adamawa State can transition from reactive crisis management to proactive
conflict transformation. As both Lederach and Galtung emphasise, sustainable peace emerges
not from isolated interventions but from the systematic alignment of structural, relational, and
cultural processes (Lederach 72; Galtung 44). Implementing these recommendations in a
coordinated and context-sensitive manner will strengthen resilience, deepen social cohesion, and
ensure that peace in Adamawa is durable, inclusive, and self-sustaining.

CONCLUSION

Sustainable peace in Adamawa State requires a decisive shift from reactive, short-term
interventions to a deliberate and structured design of peace systems. This study has argued that
peace architecture offers a comprehensive and context-sensitive framework capable of
integrating institutional robustness, grassroots participation, cultural legitimacy, and
psychological transformation into a unified strategy for conflict prevention and coexistence
(Lederach 74). By moving beyond fragmented approaches, this model provides a coherent
pathway for addressing both the symptoms and root causes of conflict.

A key contribution of this study lies in its articulation of peace architecture as an
integrative model tailored to the socio-religious realities of Adamawa State. Unlike
conventional peacebuilding strategies that operate in isolation, the framework proposed here
emphasises multi-level coordination—linking policy frameworks, community-based
mechanisms, and indigenous governance systems. In practical terms, the study advances several
novel recommendations: the institutionalisation of peace mechanisms through legislation, the
strengthening of inter-agency coordination, the expansion of ward-level peace committees, and
the integration of interfaith education into formal and informal learning systems. These
measures collectively aim to transform peacebuilding from an ad hoc response into a sustainable
and institutionalised process.

More significantly, the study highlights the importance of economic and digital
dimensions of peacebuilding, which are often underemphasised in traditional frameworks. By
promoting economic interdependence through cooperative initiatives, communities can shift
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from competition to collaboration, thereby reducing the structural drivers of conflict (Abubakar
74). Similarly, the development of digital peacebuilding strategies, including conflict-sensitive
communication and misinformation management, addresses emerging threats in an increasingly
networked society (Abubakar, Haruna, and Ibrahim 91). These additions represent a significant
expansion of peacebuilding discourse, aligning it with contemporary socio-technological
realities.

The findings also underscore that Adamawa’s history demonstrates the limitations of
temporary tolerance. Even in periods of relative calm, unresolved structural inequalities,
political manipulation of religious identities, and lingering psychological trauma continue to
threaten stability. As such, sustainable coexistence must be grounded in the deliberate
construction of systems that promote justice, dialogue, and shared belonging (Swidler 16). The
integration of indigenous peace practices with formal institutional frameworks further ensures
that peacebuilding efforts remain culturally resonant and locally legitimate.

Importantly, this study emphasises that peace is not solely a function of institutional
design but also of human transformation. The psychological dimensions of conflict—
particularly trauma, mistrust, and the construction of the “other”—must be addressed through
sustained engagement, narrative dialogue, and intra-faith accountability. Only when
communities embrace mutual recognition, empathy, and cooperative engagement can peace
become self-sustaining (Francis 150).

The peace architecture framework advanced in this study offers both theoretical and
practical contributions to the field of peacebuilding. It provides a replicable model for other
conflict-prone regions in Nigeria and beyond, demonstrating how integrated, multi-layered, and
context-sensitive strategies can transform fragile coexistence into durable peace. Ultimately, the
future stability of Adamawa State depends not on the absence of conflict, but on the presence of
resilient systems and relationships capable of managing diversity constructively and sustaining
harmony over time.
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