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Abstract

This article is a study of how religion functions as a catalyst for social
transformation in the twenty-first century through a focused study of
Amos 5:24 and the wider prophetic tradition of the Hebrew Bible. The
study responds to the continued public relevance of religion in modern
debates about justice, inequality, and social responsibility. It argues that
the prophetic call for justice to “roll down like waters” provides a
framework for understanding how faith communities challenge injustice,
build social capital, and shape moral character. The research adopts an
interdisciplinary qualitative methodology. First, it employs historical-
critical and contextual biblical exegesis to interpret Amos 5:24 within its
literary and socio-historical setting. Second, it integrates insights from
sociology of religion, liberation theology, and social ethics to examine how
prophetic themes operate in modern society. Third, the study uses
analytical and interpretive engagement with contemporary scholarship
and selected examples of faith-based activism to connect biblical theology
with present social realities. The article demonstrates that religion
contributes to social transformation in three major ways: through
prophetic critique of structural injustice, through institutional practices
that foster civic solidarity and community resilience, and through moral
formation that cultivates compassion and civic virtue. The study
concludes that the Amosian vision remains a relevant resource for
understanding the ongoing public role of religion in promoting justice,
social responsibility, and human flourishing.

Key words: Prophetic tradition, social transformation, Amos 5:24, liberation
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Introduction
For much of the twentieth century, many scholars expected modernisation to
gradually remove religion from public life. Scientific progress, economic
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development, and political secularisation were widely assumed to push
religion into the private sphere of personal belief. The experience of the twenty-
first century, however, has shown that this expectation was mistaken. In many
societies, religion continues to influence public debates, inspire social
movements, and mobilise communities to address poverty, injustice, and
inequality (Usman and Paul, 2024). Rather than disappearing, religion has re-
emerged as a significant force in civil society and public life (Casanova, 2020;
Lebechi). These developments have encouraged scholars to reconsider the
social and ethical role of religion in contemporary contexts.

One important resource for this renewed discussion is the prophetic tradition of
the Hebrew Bible, especially the message of the Book of Amos. The prophet
Amos strongly criticised religious practices that ignored injustice and called for
justice and righteousness to shape social life (Amos 5:24). This message presents
religion not merely as ritual or private devotion but as a moral force that
confronts oppression and calls societies toward transformation. The prophetic
tradition therefore provides a valuable framework for understanding how faith
communities can contribute to social change in the present (Brueggemann,
2001).

Recent work in sociology and political theology further supports this view.
Scholars argue that religion often supplies the moral language, organisational
networks, and motivation needed for collective action and social reform (Pilani,
2022; Kanu et al., 2025). Faith-based movements have contributed significantly
to struggles for civil rights, democracy, and development, demonstrating
religion's capacity to generate social capital and civic engagement (Haynes,
2013; Kanu & Paul, 2024). These developments suggest that the relationship
between religion and modernity is better understood as one of transformation
rather than decline.

This article therefore examines religion as a catalyst for social transformation in
the twenty-first century. Using an interdisciplinary approach that draws on
biblical theology, sociology of religion, liberation theology, and social ethics, it
explores how religious traditions challenge injustice, build social capital, and
shape virtues such as compassion, solidarity, and justice-seeking. Overall, the
study argues that the prophetic vision of Amos remains a powerful resource for
understanding the continuing public role of religion in shaping a more just and
humane society.

Amos 5:24 and the Biblical Prophetic Vision of Justice

The prophetic literature of the Hebrew Bible provides one of the strongest
theological foundations for linking religious faith with social justice. Among
these prophetic voices, the message of the Book of Amos (5:24) stands out for its
clarity and urgency. Amos presents a vision of religion that refuses to separate
worship from ethical responsibility and insists that true devotion to God must
be expressed through justice in social life.
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Historical and Literary Background of Prophet Amos

The ministry of Amos is usually dated to the 8" century BC, during a period of
economic growth and political stability in the northern kingdom of Israel.
Although the society appeared prosperous, this prosperity was unevenly
distributed. Wealth was concentrated in the hands of elites, while many
ordinary people experienced exploitation, poverty, and legal injustice. Social
inequality, corruption in the courts, and the abuse of the poor were common
features of the period (Lebechi, 2014; Pilani, 2023). Scholars often note that the
expansion of trade and urbanisation intensified class divisions, creating
conditions in which small farmers were displaced, and vulnerable populations
were exposed to systemic injustice (Barton, 2012).

Amos, a shepherd and farmer from Tekoa in Judah, was called to speak
prophetically to the northern kingdom. His background outside the royal and
priestly institutions gave his message a strong moral independence. The book
presents a series of speeches, warnings, and poetic oracles that criticise social
injustice and warn of divine judgment (Andersen & Freedman, 2008; Odoeme &
Chijioke, 2021). Amos's message challenges the belief that national prosperity
and religious activity automatically indicate divine approval. Modern biblical
scholarship emphasises that the literary structure of Amos, combining poetic
oracles, visions, and symbolic judgment speeches, intensifies the urgency of his
message and highlights the inseparable connection between covenant
faithfulness and social ethics (Smith, 2019).

Understanding Amos 5:24 in Context

Amos 5:24 stands as the rhetorical climax of the prophet's denunciation of
empty worship: “But let justice roll down like waters, and righteousness like an
ever-flowing stream” (RSV). In Hebrew, the verse reads w‘yiggal kammadyim
mispat ds‘'daqah k'ndhal 'étan. The key terms mispat (justice) and sédagah
(righteousness) carry strong covenantal connotations, referring not merely to
legal fairness but to the social ordering of community life in fidelity to God's
demands. In the historical setting of eighth-century BCE Israel, the prophet in
the Book of Amos addresses a time of prosperity under Jeroboam II that
concealed deep inequality, exploitation of the poor, and corruption in the
courts. The imagery of rolling waters (yiggal kammdyim) is striking within
Israel's largely arid environment, presenting justice as a continuous, life-giving
force rather than sporadic acts of charity or piety (Barton 2012; Smith 2019).

The immediate literary context of Amos 5:21-23 intensifies the force of the verse.
Just before this statement, God rejects Israel's festivals, sacrifices, and songs
because they coexist with systemic injustice. Amos 5:24 therefore offers the
divine alternative, that is, what God desires is not heightened ritual
performance but transformed social relationships rooted in justice. The prophet
exposes the contradiction between public worship and social oppression,
insisting that authentic devotion must manifest in ethical conduct and
communal responsibility (Nogalski 2011; Shalom-Guy 2020). In the wider
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context of Amos 4-6, the prophet repeatedly condemns elites who “trample the
poor” and manipulate legal systems for personal gain, revealing a society in
which economic success masks moral decay. Amos 5:24 thus overturns the
assumption that ritual observance secures divine favour; instead, covenant
faithfulness is measured by the protection of the vulnerable and the pursuit of
social equity. The image of an ever-flowing stream emphasises permanence and
consistency, underscoring that justice must define everyday communal life
rather than occasional religious enthusiasm (Sweeney 2018; Carr 2021).

Amos 5:24 and its Theology of Prophetic Critique

One of the central themes of Amos is the rejection of religious ritual that is
disconnected from ethical conduct. The prophet strongly criticises festivals,
sacrifices, and public worship when they are practiced alongside injustice
(Brueggemann, 2001). According to Amos, religious ceremonies cannot
compensate for exploitation, corruption, or indifference to the suffering of
others. This critique reflects a broader prophetic insistence that covenant faith
requires ethical integrity, not merely outward religiosity (Heschel, 1962).

Amos 5:24 expresses the heart of this prophetic theology, namely religion must
be grounded in justice and righteousness. Justice is portrayed as something
dynamic and life-giving, like flowing water, emphasising its continuous and
public character. The message is clear, that genuine worship of God is
inseparable from social responsibility. This idea became a defining feature of
the broader prophetic tradition and continues to influence modern discussions
about religion and social ethics. Contemporary theologians argue that this
prophetic emphasis has shaped liberation theology and modern faith-based
activism by framing justice as a central dimension of spiritual life (Wolterstorff,
2008; Odoeme & Okpara, 2024).

This prophetic insistence on justice also introduces what scholars describe as
the “prophetic imagination,” namely the capacity of faith to challenge accepted
social realities and envision a more just social order. Amos does not merely
condemn injustice; he invites the community to imagine a society shaped by
fairness, compassion, and accountability. In this way, justice becomes not only
an ethical demand but a transformative vision that disrupts complacency and
calls communities toward renewal. By presenting justice as the true expression
of worship, the prophet offers a framework through which religion can inspire
moral courage, sustain hope, and motivate collective action in the pursuit of
social transformation.

Religion as Prophetic Critique of Structural Injustice

The prophetic tradition does not end with ancient Israel; it continues as a living
framework through which religion confronts injustice embedded in social,
political, and economic systems. Prophetic faith moves decisively beyond
personal morality to challenge the structures that produce poverty, exclusion,
and inequality, functioning as a public voice that calls societies to
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accountability, ethical reform, and compassionate governance. This tradition,
preserved in the Amosian insistence that justice must roll down like waters and
righteousness like an ever-flowing stream, provides contemporary religious
communities with a theologically grounded mandate to engage the structural
dimensions of human suffering rather than retreat into the comforts of private

piety.

Across the world, religious leaders and institutions have often acted as moral
critics of inequality and oppression, showing that the prophetic voice still
shapes public life (Haynes, 2013). Faith-based advocacy helped the anti-
apartheid struggle in South Africa and supports global campaigns on climate
justice, debt relief, and forced migration. In Africa, religion remains a trusted
platform for public moral debate, especially on corruption, elections, and social
inequality (Gifford, 2015). In Nigeria, religious leaders regularly speak against
corruption and call for justice, showing how prophetic faith continues to
influence society and hold political leaders accountable (Kalu, 2010).

Naming Systemic Oppression and Inequality

One of the defining features of the biblical prophets is their willingness to name
injustice openly and directly, addressing not only individual wrongdoing but
also systemic realities such as economic exploitation, corrupt leadership, and
the marginalisation of vulnerable groups. This prophetic pattern provides a
model for understanding religion as a moral force capable of diagnosing
structural injustice in contemporary societies, functioning as what modern
scholars describe as a form of moral truth-telling that exposes hidden structures
of power and calls societies to accountability (Wolterstorff, 2008). When
religion adopts this prophetic posture toward contemporary forms of systemic
oppression including economic inequality, environmental degradation,
corruption, and social exclusion, it becomes a critical conscience that not only
names these realities but demands structural reform rooted in ethical
conviction and shared responsibility for the common good (Pilani, 2024;
Odoemeetal., 2023).

Today, systemic oppression manifests in forms that bear unmistakable
resemblance to the conditions the biblical prophets confronted. According to
the World Bank (2022), millions remain trapped in extreme poverty despite
sustained global economic growth, a disparity that religious organisations
consistently interpret through moral and ethical frameworks that resist purely
technocratic solutions. Sociological research demonstrates that religious
organisations often provide the ethical language and moral motivation
necessary to challenge unjust systems and mobilise public engagement,
framing social issues in moral terms and encouraging collective responsibility
for justice and reform in ways that secular institutions frequently struggle to
sustain (Wood, 2012; Haynes, 2013).
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In Nigeria, systemic challenges such as unemployment, insecurity, and
corruption continue to undermine social development, prompting faith-based
organisations to provide direct social services while simultaneously advocating
for structural reform (Agbiji and Swart, 2015). Across Africa more broadly,
churches and mosques frequently act as mediators in conflict situations and
promoters of peacebuilding initiatives, demonstrating religion's practical
capacity to address structural injustice through both prophetic critique and
constructive institutional action (Haynes, 2013; Gifford, 2015).

Liberation Theology and the Preferential Option for the Poor

Liberation theology is one of the clearest modern expressions of the prophetic
tradition. It emerged in the twentieth century from contexts of poverty and
political repression, insisting that faith must be lived in practical solidarity with
the oppressed. Its central idea, the “preferential option for the poor,” teaches
that social systems should be judged by how they affect the most vulnerable
and that biblical faith cannot be separated from the pursuit of justice and human
dignity (Gutiérrez, 1973). This approach reads scripture through the
experiences of marginalised communities and calls believers to challenge
unjust political and economic structures. By linking faith with social
transformation, liberation theology has inspired grassroots activism,
community organising, and political engagement aimed at promoting human
flourishing.

The influence of liberation theology extends well beyond Latin America, where
it first emerged as a movement against authoritarian regimes and economic
exploitation, reaching into African contexts where scholars and practitioners
have developed contextual theologies emphasising poverty alleviation, gender
justice, and postcolonial development. In Nigeria, liberationist perspectives are
evident in faith-based advocacy for equitable resource distribution and
community empowerment in oil-producing regions devastated by
environmental degradation and economic marginalisation, where religious
communities have provided moral frameworks for resistance and platforms for
collective action that formal political institutions have often failed to supply
(Kalu, 2010; Okosa & Odoeme, 2021). These examples illustrate how theological
reflection, rooted in the prophetic conviction that structural injustice is morally
intolerable, continues to inspire social movements and sustain long-term
commitments tojustice across diverse cultural and political contexts.

Contemporary Faith-Based Activism and Social Movements

In the contemporary world, many faith communities continue to embody the
prophetic tradition through sustained social activism, with religious
organisations and leaders participating in movements that address poverty,
human rights, climate justice, and peacebuilding on a global scale. Historical
and sociological studies confirm that religious groups have played central roles
in movements for civil rights, democratisation, and humanitarian aid across the
world, providing not only moral inspiration but also organisational
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infrastructure, community networks, and material resources that have proven
essential to the durability of social movements (Casanova, 1994; Putnam and
Campbell, 2010). Faith-based organisations contribute significantly to disaster
relief and refugee support, often mobilising resources with a speed and
contextual sensitivity that state institutions frequently cannot match, reflecting
the depth of their embeddedness within the communities they serve (Ager and
Ager, 2011).

In Africa, faith-based organisations provide education, healthcare, and conflict
mediation particularly in regions where state capacity is limited or where
institutional trust has been eroded by corruption and instability (Clarke, 2007;
Tomalin, 2013; Muonwe, & Lebechi, C. 2024). Nigeria offers a particularly
instructive example: churches and mosques operate schools, hospitals, and
support initiatives for internally displaced persons, especially in areas affected
by insurgency and communal conflict, demonstrating how religious
institutions translate prophetic conviction into practical humanitarian
commitment (Agbiji and Swart, 2015). Faith-based activism also demonstrates
the importance of interdisciplinary engagement, with collaboration across
sociology, political science, economics, and environmental studies enabling
religious communities to respond more effectively to complex social challenges
by combining moral motivation with practical expertise and organisational
capacity (Wood, 2012; Haynes, 2013). Taken together, these developments
demonstrate that religion remains a powerful and institutionally significant
source of prophetic critique and social transformation in contemporary public
life.

Religion as an Institutional Generator of Social Capital

Beyond prophetic critique, religion also generates social capital by building
networks of trust, cooperation, and shared responsibility. Through beliefs,
rituals, and communal practices, religious communities create strong social
bonds that support stability and collective action, especially where state
capacity is weak. Globally, religious participation is linked with higher civic
engagement, volunteering, and philanthropy (Putnam and Campbell, 2010). In
Africa, religious institutions often connect citizens to civil society and
democratic processes, while in Nigeria they foster solidarity and collective
action, particularly in cities where social services are limited and public trust is
fragile (Smidt, 2013).

Faith Communities and Civic Solidarity

Faith communities provide spaces where individuals develop a sense of
belonging and shared identity that extends outward into civic responsibility.
Regular gatherings, communal worship, and collective service activities foster
interpersonal relationships and cultivate the habits of cooperation and mutual
accountability that healthy democratic societies depend upon. In many social
contexts, religious institutions serve as bridges across social divisions, bringing
together people from diverse backgrounds around common moral values and
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shared commitments to the common good. Sociological research consistently
highlights that participation in religious communities strengthens social
networks and encourages civic engagement by cultivating shared norms of
cooperation and responsibility that persist beyond the immediate religious
context (Putnam and Campbell, 2010).

This civic solidarity regularly translates into social engagement that extends
well beyond the walls of worship spaces. Faith communities organise charitable
activities, promote volunteerism, and encourage participation in public life,
helping cultivate habits of shared responsibility that are essential for
democratic cultures of accountability and mutual care. Scholars argue that
religious involvement frequently correlates with higher levels of charitable
giving, volunteering, and participation in civic organisations, demonstrating
the measurable public value of religious social networks in generating the
interpersonal trust upon which civic life depends (Ammerman, 2005; Smidt,
2013). Moreover, faith communities often function as mediating institutions
that connect individuals with broader civic structures through advocacy,
community forums, and partnerships with civil society organisations,
contributing to democratic participation and public dialogue in ways that
strengthen the social fabric and encourage active citizenship (Wood, 2012).

Religion, Community Resilience, and Social Trust

Religious institutions strengthen community resilience during crises by
offering emotional support, material aid, and moral encouragement. Research
shows faith-based organisations are often first to respond and remain active in
long-term recovery because of their deep community roots (Clarke and
Jennings, 2008). During the COVID-19 pandemic, they provided humanitarian
assistance, public health messaging, and counselling where governments were
overstretched, while across Africa they supported responses to Ebola outbreaks
and food insecurity (World Health Organisation, 2021). In Nigeria, faith
communities regularly assist victims of flooding, displacement, and economic
hardship, helping sustain social trust in recurring crises (Adogame, 2013).

Central to this resilience is the development of social trust through shared
religious practices that reinforce norms of honesty, compassion, and mutual
care. Where trust is strong, communities are better equipped to mobilise
resources, resolve conflicts, and work together toward common goals in ways
that formal institutions alone cannot sustain. Research in social capital theory
emphasises that religious participation increases levels of interpersonal trust
and strengthens cooperative behaviour within communities, providing the
relational foundations upon which broader social solidarity can be built
(Fukuyama, 1995; Putnam, 2000). Religious narratives further strengthen this
resilience by providing frameworks for interpreting suffering and sustaining
hope during periods of uncertainty, enabling individuals and communities to
cope with adversity and maintain long-term commitment to collective
wellbeing (Pargament, 2007).
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Religious Institutions and Grassroots Development

At the grassroots level, religious organisations initiate and sustain
development efforts that complement governmental and non-governmental
programs in addressing community needs with contextual sensitivity and
institutional credibility. Many operate schools, hospitals, vocational training
centres, and social welfare programs that directly address gaps in state
provision, with faith-based organisations globally delivering a substantial
proportion of social services in developing regions where public institutions
are inadequate or inaccessible (Clarke, 2007; Haynes, 2013). In Nigeria, mission
schools and faith-based hospitals remain significant contributors to education
and healthcare, particularly in underserved communities where religious
institutions often command greater public trust than formal state agencies
(Agbijiand Swart, 2015).

Because religious institutions are deeply embedded within local communities,
they often possess the cultural knowledge, relational trust, and organisational
capacity necessary to reach marginalised populations who may be
systematically overlooked by formal institutions operating from a distance
(Bielefeld and Cleveland, 2013; Tomalin, 2013). This proximity enhances both
the effectiveness and the sustainability of faith-based development initiatives,
allowing religious communities to mobilise volunteers and resources in
culturally appropriate ways that resonate with the values and social practices of
the communities they serve. In sum, religion contributes to social
transformation not only through prophetic critique but also through
constructive institution-building, generating the social capital, civic solidarity,
and grassroots development capacity necessary for long-term societal
wellbeing and sustainable social justice (James, 2011).

Religion and Moral Formation for Social Transformation

Religion contributes to social transformation not only through public critique
and institutional action but also through the moral formation of individuals and
communities, shaping character, imagination, and ethical commitments in
ways that cultivate the inner dispositions necessary for sustained social change.
This formative dimension is indispensable to any adequate account of religion's
transformative role, since structural reform without corresponding moral
transformation produces institutions without the human virtues required to
sustain them.

Cultivating Virtues of Compassion and Solidarity

Religious traditions play a central role in shaping moral character through
teachings, rituals, and communal practices that encourage virtues such as
compassion, generosity, humility, and solidarity. These virtues guide how
individuals understand their responsibilities toward neighbours, strangers,
and society, turning faith into everyday moral practice. Scholars note that
religious participation strengthens shared ethical norms and is often linked
with charitable giving, volunteering, community service, and civic engagement
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(Norenzayan and Shariff, 2008). In Nigeria and across Africa, religious
teachings on compassion and solidarity continue to inspire community service
and social responsibility, nurturing a culture of cooperation and concern for the
common good (Kalu, 2010).

When these virtues become embedded in communities through sustained
practice, they create a moral culture that supports social cooperation and
collective responsibility for addressing injustice. Virtue ethics emphasises that
sustained moral transformation occurs through habits formed within
communities over time, and religious traditions provide precisely the practices
and narratives that sustain these habits, helping individuals internalise ethical
commitments that extend beyond personal life into public responsibility
(MacIntyre, 2007). Compassion motivates acts of care for the vulnerable, while
solidarity encourages the collective pursuit of justice, which are dispositions
that, when widely cultivated, become the moral infrastructure upon which
lasting social transformation is built.

Religious Narratives and Moral Imagination

Religious traditions communicate moral vision through stories, symbols, and
sacred texts that expand the moral imagination by presenting visions of justice,
reconciliation, and hope beyond present social realities. By engaging these
narratives, believers learn to imagine alternative futures shaped by dignity,
fairness, and peace. This imaginative capacity is socially important because
lasting reform begins with the ability to envision a more just world. Scholars
note that narrative shapes moral identity by providing shared frameworks for
interpreting social responsibility (Smith, 2003). Prophetic traditions nurture the
conviction that unjust conditions can change, sustaining what Brueggemann
(2001) describes as the prophetic imagination.

In contemporary contexts, religious narratives continue to inspire movements
for justice, reconciliation, and peace across diverse global settings. In Africa,
truth and reconciliation initiatives frequently draw on religious concepts of
forgiveness and restoration, while in Nigeria, interfaith dialogue initiatives
promote peace in regions affected by religious and communal tensions
(Adogame, 2013; Gifford, 2015). Globally, such narratives have sustained long-
term commitments to civil rights, reconciliation, and peacebuilding by
providing the symbolic resources necessary for communities to maintain hope
and moral motivation through the inevitable setbacks and disappointments of
sustained social engagement (Volf, 2011; Ochs, 2014).

Civic Virtue and Long-Term Transformation

Moral formation within religious communities also supports the development
of civic virtue, which include those qualities of responsibility, honesty, service,
and commitment to the common good that prepare individuals to participate
constructively in public life and sustain democratic cultures of accountability
(Pilani and Kanu, 2025). Political theorists have long recognised the importance
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of civic virtue for the health of democratic societies, arguing that institutions
alone are insufficient without the moral dispositions of citizens capable of
inhabiting and sustaining them (Sandel, 1996). Empirical studies confirm that
religious participation strengthens civic engagement and fosters a sense of
responsibility toward the broader community, with faith communities in
Nigeria frequently encouraging voter participation, peacebuilding, and
community development initiatives that translate religious moral formation
into democratic civic practice (Putnam, 2000; Wood, 2012).

Over time, the cultivation of civic virtue through religious communities
contributes to lasting social transformation. When individuals shaped by
ethical commitments participate in public institutions and civil society, they
help sustain cultures of justice, accountability, and cooperation that outlast any
particular social movement or reform initiative. In this way, religion's influence
extends from the inner life of individuals to the broader structures of society,
linking personal moral growth with the long-term pursuit of social renewal and
demonstrating that the formation of virtuous citizens is among religion's most
durable and consequential contributions to the project of building just and
humane societies (Volf, 2011).

Challenges and Critiques of Religion in Public Life

While religion can contribute powerfully to social transformation, its presence
in public life also raises significant challenges that a balanced and intellectually
honest account must address. The risks of politicisation, institutional self-
interest, and the complexities of navigating religious pluralism in diverse
democratic societies represent genuine tensions that faith communities must
honestly confront if they are to maintain the moral credibility their
transformative vocation requires.

Risks of Politicisation and Institutional Self-Interest

Religious institutions, like other social organisations, are not immune to the
temptations of power and self-preservation. When religion becomes closely
aligned with political agendas, it risks losing the critical independence that
gives its moral voice credibility (Lebechi, 2021). Instead of challenging injustice,
religious bodies may become entangled in partisan interests and seek to protect
their influence and privileges. Scholars note that close alliances between
religion and political power can lead to the use of faith for ideological or
nationalist purposes, weakening public trust in religious institutions
(Juergensmeyer, 2008). In Nigeria, ongoing debates about religion and politics
highlight the need for faith communities to maintain critical distance in order to
preserve their prophetic moral authority (Marshall, 2009).

Historical and contemporary examples consistently demonstrate that when
religious institutions lose their prophetic distance through political
accommodation, the result is diminished public confidence and internal moral
tension within faith communities (Marty, 2000). The prophetic tradition itself
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provides the most compelling corrective to this temptation, reminding faith
communities that their primary calling is not to secure institutional power but
to speak truthfully and courageously on behalf of justice and the common good,
a vocation that requires ongoing self-reflection, the willingness to challenge
both external injustice and internal complicity, and the courage to maintain
ethical integrity even when political alignment would offer institutional
advantage (Brueggemann, 2001; Volf, 2011).

Navigating Pluralism and Secular Critique

Modern societies are characterised by deep religious and cultural diversity, and
in such contexts public expressions of faith must coexist respectfully with
secular perspectives and with the convictions of other religious traditions.
Critics of religion's public role frequently raise concerns about the threat that
strong religious voices may pose to democratic neutrality, civic inclusion, and
the equal standing of citizens who do not share religious premises. Political
philosophers argue that the central challenge lies in balancing freedom of
religion with the need for shared civic frameworks capable of respecting
diverse worldviews without privileging any single religious tradition or
excluding those who operate outside religious frameworks (Rawls, 1997;
Habermas, 2006; Taylor, 2007).

Engaging these concerns constructively requires humility, genuine openness to
dialogue, and a willingness to articulate moral convictions in language
accessible to those who do not share the theological premises from which they
derive. This process involves translating religious values into publicly
accessible ethical language and participating in democratic deliberation in
ways that contribute constructively to shared public conversations while
respecting pluralism and freedom of conscience. Scholars increasingly
emphasise that pluralism need not exclude religion from public life but rather
invites forms of engagement rooted in dialogue, mutual respect, and
cooperation. These are approaches that allow religious voices to contribute
meaningfully to public moral discourse while recognising the legitimacy of
diverse perspectives and the integrity of secular moral reasoning (Volf, 2011).

Recovering the Prophetic Vocation

These challenges call for a renewed commitment to religion's prophetic
vocation, which involves a deliberate return to the ethical core of faith that
places justice, compassion, and moral integrity above institutional survival or
political influence. This recovery demands honest self-criticism, openness to
reform, and solidarity with the marginalised, even when doing so challenges
powerful interests. It requires acknowledging past failures and recommitting to
the common good as the true measure of religious faithfulness (Gutiérrez,
1973). Such self-critical reflection ultimately strengthens rather than weakens
religious credibility and moral authority in publiclife.
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In Nigeria and globally, religious organisations continue to advocate for peace,
anti-corruption efforts, and social development, demonstrating that the
prophetic vocation remains a living and socially consequential reality rather
than a merely historical ideal ((Volf, 2011)). By renewing their prophetic
identity through honest self-examination and sustained solidarity with the
vulnerable, faith communities can continue to play a meaningful, credible, and
constructive role in shaping a more just and humane society, here they function
not as instruments of division or vehicles of institutional power, but as genuine
forces for reconciliation, justice, and lasting social transformation.

Conclusion

This study has argued that the prophetic message of Amos 5:24 offers a
compelling framework for understanding religion as a catalyst for social
transformation in the twenty-first century. Far from being confined to private
belief or ritual practice, the prophetic tradition presents religion as a public
moral force that calls societies to justice, accountability, and compassion. The
image of justice rolling like waters captures a vision of social life in which ethical
responsibility becomes continuous, visible, and life-giving. This vision remains
deeply relevant in a world still marked by inequality, corruption, poverty, and
social fragmentation.

The interdisciplinary approach adopted in this article has shown that religion
contributes to social transformation in three interconnected ways. First, religion
functions as a prophetic voice that names and challenges structural injustice.
Through moral critique, faith traditions provide language and motivation for
confronting exploitation, corruption, and social exclusion. Second, religion
operates as an institutional generator of social capital. Faith communities build
networks of trust, cooperation, and civic engagement that strengthen
community resilience and support grassroots development. Third, religion
plays a formative role in shaping moral character. By cultivating virtues such as
compassion, solidarity, and civic responsibility, religious traditions help form
citizens capable of sustaining just and humane societies over the long term.

At the same time, the study recognises that religion's public role must be
exercised with humility, self-criticism, and respect for pluralism. The prophetic
tradition itself calls faith communities to resist politicisation, maintain moral
independence, and engage constructively in democratic dialogue. By and large,
the consistent significance of Amos's vision lies in its insistence that authentic
faith cannot be separated from the pursuit of justice. When religion remains
faithful to this prophetic vocation, it continues to offer moral imagination,
institutional strength, and ethical motivation for building a more just,
compassionate, and flourishing global society.
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