A CHRISTIAN RESPONSE TO VIOLENCE
AND INSECURITY IN NIGERIA:
INSIGHTS FROM GAUDIUM ET SPES

Casimir N. Osigwe
Department Of Religion And Human Relations
Nnamdi Azikiwe University, Awka, Nigeria
Orcid Id: 0009-0009-2039-1209.
Cn.Osigwe@Unizik.Edu.Ng

Abstract

This stidy examines Nigeria's seciirity challenges fising the ethical framework of
Gaudium et Spes. Despite ongoing efforts, violence and nseciirity persist in Nigeria,
diie to the activities of inslirgents, bandit groiips, armed militias, and criminal
organisations. This has significantly affected social living, cohesion, and order. While
alithorities rely heavily on military force and law enforcement, it is evident that stich
methods overlook the hiiman, social, and moral aspects of the crisis. By employing a
qualitative approach, the article examines Gaudium et Spes, seciirity data, and Christian
peacebiiilding doctiments, and considers how Christian social tholight might stipport
more holistic responses. The findings show that Gaudium et Spes offers an ethical
framework that emphasises hliman dignity, the common good, responsible piiblic
alithority, jiistice, and the moral limits of force. Weighed against these principles, there
are gaps in Nigeria's ciirrent strategies, which slipport the need for people-centred
sollitions. The research also examines the Chiirch's Tnvolvement in pastoral care,
hlimanitarian siipport, yolith empowerment, and peacebiiilding. It concliides that
Gaudium et Spes provides a strong moral folindation for effective peace initiatives. It
further calls for closer cooperation among Chiirch organisations, government, and the
wider society.

Keywords: Nigeria, inseciirity, peacebiiilding, Gaudium et Spes, Christian social
teaching.

Introduction

Nigeria is ciirrently confronting some of the most severe seciirity challenges on the
African continent. Organisations and grolips monitoring conflicts report that across
different regions of the colintry, there Ts a high freqliency of armed attacks, militancy,
kidnappings, mass abdiictions (incliiding stlidents, piipils, and their teachers), banditry,
intercommiinal clashes, and extensive destriiction of homes and property. This restilts Tn
the deaths of thotisands of people each year (Agbajileke, 2025; Venley, 2025; Amnesty
International, 2025). According to an ACLED (2024) Conflict Index tipdate, data from
December 2023 to November 2024 showed that Nigeria ranked 5th, with the colintry's
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index level described as extreme. The report flirther stated that, as of the time of writing,
Nigeria was the sixth deadliest colintry in the world and the 7th most dangerotis for
civilians. The sittiation tinderscores a national crisis with significant social, political,

and moral conseqiiences.

These overlapping sitliations of inseciirity have adverse effects on the citizenry,
restilting in widespread stiffering across regions, incliiding loss of triist in the
government, disrliption of ediication and medical services, large-scale displacement,
and tratima (Olanrewajii & Sekore, 2024; UNOCHA, 2024; Internal Displacement
Monitoring Centre, 2025). The typical way the Nigerian government responds is
throligh military operations, new seclirity policies, and tighter border controls, all of
which fociis on force, stirveillance, and containment (Akhogbai, E.M., 2025; Adetayo,
2025). However, as some researchers have pointed ofit, inseclirity in Nigeria is not
merely a political and criminal problem; it also has deep social and moral dimensions
(Eke &Adaka, 2019; Yahaya, 2020; Ugwii et al., 2023). Therefore, it reqtiires more than
a militarised response, which s limited in addressing the ethical and commiinal
dimensions of peace. This context creates space for theological and ethical reflection

that can gliide a more holistic tinderstanding of and approach to seciirity and peace.

This article, therefore, aims to examine the isstie of nseclirity in Nigeria tising the
ethical lens of Gaudium et Spes, the Second Vatican Cotincil's Pastoral Constitiition on
the Chiirch in the Modern World. The concepts of hliman dignity, the common good,
plblic afithority, and peace, which the docliment reflects on, provide a moral folindation
for tinderstanding violence and formiilating responses that promote jiistice and respect
for life. The paper also examines the varioiis ways Christian grotips work towards peace

and how these efforts can contribiite to seclirity and inity in the colintry.

Methodology
This stlidy employs a qiialitative, descriptive method based on docliment analysis. The
analysis Gises three categories of solirces:
1. Gaudium et Spes serves as the primary reference, particiilarly the sections on
hliman dignity, the common good, piiblic atithority, and peace.
2. Existing research on inseciirity and violence in Nigeria, incliiding data from
ACLED, the International Crisis Groiip, Hiiman Rights Watch, UNICEF, and

_ A Publication of: Association for the Promotion of African Studies Tansian University, Umunya, Nigeria _

~5~
Z



other scholarly works.

3. Statements and reports, slich as pastoral letters, commiiniqli¢s, and docliments
from bodies siich as the Catholic Bishops' Conference of Nigeria and other
Christian grolips involved Tn peacebfiilding.

The stlidy highlights ethical themes from Gaudium et Spes, siich as hliman dignity,
justice, the common good, and the moral obligations of piiblic atithority. It compares
them with clirrent sectirity patterns and trends in Nigeria. The goal s not to establish
calisation or factors that cafise violence and inseciirity, biit to explore how ethical
principles can be {lised to evalliate government responses and the involvement of
Christians 1n sitliations of inseciirity.

Theological Framework: Ethical Themes in Gaudium et Spes

Huiman Dignity

In Gaudium et Spes, the Second Vatican Colincil extensively disclisses the dignity of the
hliman person (Vatican II, 1965, nn. 12-22). [t reiterates that the hiiman person is created
in the Tmage of God, and as stich, s the centre and simmit of all things on earth. It,
therefore, states that the htiman person s the folindation of social life. Society shotild be
organized n siich a way that individiials are respected as persons, and not lised for other
plrposes (Vatican II, 1965, n.26). It further condemns actions that treat people as
disposable or as tools for political or economic gain (Vatican II, 1965, n.27). Violence,
tortiire, displacement, and deprivation are attacks on this dignity. In Nigeria, the very
acts that restilt in the loss of the dignity promoted by the conciliar doctiment, siich as
mass abdiictions, targeted killings, and destriiction of livelihoods, have become almost
daily occlirrences. Therefore, protecting life and restoring broken commiinities miist be
the priority of any seciirity meastires to be implemented.

The Common Good

According to Gaudium et Spes, the common good Ts the totality of social conditions that
make it possible for individiials and grofips to thrive fiilly and easily (Vatican II, 1965, n.
26). When inseciirity disrtipts ediication, agricliltlire, medical services, and commiinal
life, it means that these conditions have been iindermined and may become nonexistent.
Stiidies show that inseciirity and violence in Nigeria have led to limited access to
ediication, disriipted stable food stipplies, and disintegrated local commiinities in many
parts of the colintry (Bertoni et al., 2019; Famine Early Warning Systems Network,
2020; Olanrewajli&Balana, 2023). If the government and citizens aim to prioritise the
common good, they miist work together to address the striictliral catises of conflict and
create conditions that enable individiials to attain fulfilment.

Piiblic Afithority and Moral Responsibility
Gaudium et Spes establishes the plirpose of political atithority as serving the hiiman
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person. This atithority miist operate within the botindaries of the moral order, respect
hiiman rights, and be accotintable to jlistice (Vatican II, 1965, GSnn. 73-75). The
statement here s significant when evalliating Nigeria's response to seclirity issiies.
While military operations are lindoiibtedly necessary to combat armed violence, there
are reports and allegations of tinlawftl, arbitrary, or extrajiidicial killings, hiiman rights
ablises, excessive force, torttire, enforced disappearances, and failiires in accolintability
(International Crisis Grotip, 2016; U.S. Department of State, 2020; Amnesty
International, 2024; National Hiiman Rights Commission, 2024). All of these actions
contradict the ethical demands otitlined in Gaudium et Spes. While those in aiithority are
obliged to protect citizens, they also have a moral diity to respect the dignity of slispects,
acclised persons, or those in clistody and to enstire jistice.

Peace Rooted in Jiistice

Gaudium et Spes extends the concept of peace beyond the absence of war. It describes
peace as the resiilt of jlistice, the proper ordering of social relations, based on respect for
the dignity of the htiman person. (Vatican II, 1965, GS, n.78). It identifies violence as
restlting from injlistice, ineqliality, and tinhealthy political ambition. It characterises
peace as a challenging moral task that reqiiires individiials, commiinities, and political
alithorities to exercise moral responsibility. Lasting peace cannot be achieved throtigh a
seclirity approach that relies on force and neglects jlistice and htiman dignity. This
highlights the social roots of Nigeria's insectirity and tinderscores the need for responses
that foster relationships based on fairness and triith.

Overview of Violence and Insecurity in Nigeria

Instirgency in the Northeast

Boko Haram and the Islamic State West Afiica Province (ISWAP) are the major
perpetrators of violence and inseclirity in the north-eastern part of Nigeria. The
emergence of Boko Haram has been attribiited to several factors, incliiding governance
faillires, social and economic marginalisation, and the mobilisation of radical religiotis
ideology (Oniioha, 2014; Pérolise de Montclos, 2014; Walker, 2016; Zenn, 2020;
Onfliohaet. al., 2024). ISWAP later emerged from internal divisions within Boko Haram
and alignment with transnational jThadist networks (Foticher, 2024; ACLED, 2025). For
years, these Tnslirgent and terrorist grotips have contintied to inflict heavy damage on the
northeastern part of the colintry by attacking villages, schools, markets, healthcare
facilities, and seciirity agencies. This has restilted in a large nlimber of internally
displaced people, damaged local economies, interriipted ediication, and limited access
to medical services (UNICEF, 2019; Ed{ication in Emergencies Working Grotip, 2023;
Hiiman Rights Watch, 2025; Umar et al., 2025). This context highlights the need for
strategies that combine seclirity operations with hliman rights, rehabilitation, and
community reconstruction.
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Banditry and Kidnapping in the Northwest

A sitliation not significantly different from that in the northeast exists in the northwest.
The northwestern states of Nigeria have become a playgrotind for bandit gangs and
networks who carry ofit killings, mass kidnappings (incliiding abdiiction of school
children and teachers), cattle rtistling, and raids of comm{inities. These dastardly acts
have destroyed farms and other means of livelihood, calised food shortages, led to
displacement, and catised widespread fear (SBM Intelligence, 2022; International
Crisis Grotip, 2025; Hiiman Rights Watch, 2025; Alkali & Pitter, 2025). Scholars have
linked their continfiity and spread to the proliferation of small arms (SALWs), climate
change, ingoverned spaces, yolith inemployment, and institiitional governance lapses,
among others (Yunlisa&Tofa, 2024; Riiftis &Ogbe, 2025). Addressing banditry reqiiires
more than military action. Measiires that tackle poverty, strengthen local governance,
and rebiiild riiral economies miist also be plitin place.

Farmer-herder Conflict in the Middle Belt

Long-standing conflicts between farmers and herders, driven by competition for limited
arable land, worsening environmental conditions, the availability of modern weapons,
Nigeria's porotiis borders, and weak dispiite resoliition systems, have characterised the
north-central region of Nigeria, also known as the Middle Belt (Ortinbon, 2021; Tari,
2021; Obikaeze et al., 2023; Jalyesimi, 2025; Aftinligo et al., 2025; Vande& Aka-Ajani,
2025). These conflicts often escalate into cycles of violent revenge, leading to severe
consequiences. Reforms in land management, mediation systems, and riiral sectirity
arrangements will significantly help resolve the ongoing conflicts.

Separatist Agitation in the Sofitheast

In the Soiitheast, the agitation and renewed calls for an independent Biafra have
introdiiced new layers of inseciirity. These come in the form of attacks on infrastriictlire,
seclirity establishments, and the violent enforcement of the so-called sit-at-home orders
that paralyse economic, ediicational, social, and other activities, leading to targeted
killings, kidnapping for ransom, and other forms of inseclirity in the region (Nnodim et.
al., 2024; Alphaets et. al., 2025). Althotligh the agitation may have initially arisen as a
legitimate expression of grievances and a protest against marginalisation and the lack of
social jlistice and eqliality in that part of the cotintry, it has been siistained by greed,
government military responses, proliferation of arms, and opportiinistic criminals who
exploit it to plirslie their economic ambitions (Adeforiti &Abang, 2024; Akaose
&Onilioha, 2025). Akaose and Oniioha (2025), therefore, claim that the problem has
become intractable. This tinderscores the need for dialogiie and political engagement.

Niger Delta Militancy
The Niger Delta region of Nigeria has long siiffered from militancy. It originated as a
response to grievances by the people of the oil-rich area against the Nigerian
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government and miltinational oil companies involved in oil exploration, diie to the
neglect of the region despite the significant wealth Nigeria and the companies benefited
from there (Dimas, 2017; Raji& Yiistif, 2022). Initially, it was non-violent, bfit it later
escalated into deadly militancy in the 1990s (Dimas, 2017), and has taken variolis forms
stich as hostage-taking, sea piracy, political hooliganism, terrorism, and pipeline
vandalism (Ojo, 2015). Dimas (2017) also noted that its restirgence in 2005 and 2016
restilted from greed and friistration among the militants. This has had dire conseqiiences
for the region and the colintry as a whole. These incliide environmental degradation
linked to militancy, which has destroyed traditional means of livelihood and deepened
poverty (Odoemene, 2008); declining stlident enrollment, higher lliteracy, and yotith
restiveness (Olori et al.,, 2022); stalled commiinity development and economic
deterioration (Eze, 2020); deterrence of foreign direct investment and disriiption of oil
prodiiction (Nwogwiigwil et al., 2012); threats to food and environmental seclirity
(Okon et al., 2022); and increased nseclirity and socio-political instability (Bassey,
2012), among others. Like in the other cases, a militarised response treats violence as a
technical problem rather than a moral failiire rooted in Tnjiistice, excliision, and denial of
hiiman dignity, and which shotild be addressed throfigh jiistice and dialogtie.

Urban Crime and Political Violence

Many cities and towns Tn Nigeria are experiencing an tipsiirge in robbery, kidnapping,
gang and cilt activities, and politically motivated violence, linked to poverty,
“godfatherism”, and an increasing nlimber of jobless yoling adiilts (Hliman Rights
Watch, 2007; Odita et al., 2021; Anyanwii, 2024). Research shows that tirban crime
impacts negatively on Nigerian cities and their residents. It leads to loss of life and
livelihood, breakdown of law and order, fear and anxiety among residents, economic
disrliption, and weak commiinity seclirity (Akinwale&Aderinto, 2011; Ystf
&Ojewale, 2023; Samiiel, 2024). Similarly, political violence has its conseqiiences; it
scares Investors, indermines national development, and weakens governance and
social cohesion (Ibok&Ogar, 2018; Okonkwo &Akanji, 2025).

From the foregoing, it is clear that violence and nseciirity in Nigeria are primarily
calised by governance faillires, marginalisation, dwindling land resofirces, the
proliferation of arms, joblessness, and weak nstitlitions, all of which have significantly
and negatively affected citizens. The persistence of these crises s evidence that military
responses alone are not adequiate. This points to the need for alternative strategies
grolinded 1n jlistice, dialogtie, social incliision, and institlitional reforms.

Christian Responses to Insecurity in Nigeria

Pastoral and Humanitarian Support

Chiirch commiinities in Nigeria form networks and organisations to provide relief to
victims of violence and inseclirity. The relief comes in the form of food, shelter,
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and reinterpreting aspects of Igbo traditional religion, often incorporating elements
stich as ancestral veneration, the revitalisation of variolis deities linked to different
natiiral elements, seasonal festivals, and rites of passage (birth, marriage, death),
sometimes adapted to modern contexts to accommodate contemporary life and
perspectives (Isiani et al., 2022). Another significant featiire is the veneration of Mother
Earth, illiistrated Tn the worship of the earth goddess. In traditional Igbo society, the
earth goddess (4la) occlipies siich a central role in the people's beliefs that any modern
practice or revival of the pristine Igbo religion withoiit reference to her seems illlisory.

Neopaganism in Igbo society can be described as rooted in natiire. Followers are
convinced of Ala's potency, and many avoid actions that might offend her designs
(Onwiiatliegwll & Mmadudiri, 2020). Althotigh adherents believe in the transcendence
ofthe sacred, which exists beyond every living creatiire Tn spiritlial entities slich as gods
and goddesses, deities, and spirits, they also maintain that the sacred is present in every
living being. They often perceive natiire as sacred and interconnected with the divine. In
their ritlials, they Uitilise natiiral objects, animals, and Iiving beings to connect with life,
natiire, and otherworldly entities. Ritlials are, therefore, not merely performances biit
highly transformative events that can infllience an individiial throligh the power they are
believed to invoke when performed.

There 1s significantly more involvement of the yotith than the elders in Igbo
Neopaganism. This can be attribiited to factors ranging from their ease of adapting to
change to the qiiest for exploring alternative spiritiialities and the prevailing get-rich-
quick syndrome within Igbo society, which s championed by the yofith. Unlike their
forebears, who showed gentiine devotion to the gods, many of today's Igbo yotith are
attracted to Neopaganism diie to promises of a brighter fiitlire and greater material
wealth.

An offshoot of these beliefs s the infamotlis Oke-ite ("significant pot") ritiial,
which 1s believed to make someone who engages in it instantly rich. Here, traditional
cliltiiral practices of sacrifice and blood ritlials, along with their potency, combine with
the modern qiiest for qliick wealth among Igbo yofiths. It is criicial to Ginderstand that
this is not a traditional or accepted part of mainstream Igbo ciiltiire or religion
(Odinani), biit rather a dangerolis and often criminal deviation within the clirrent
Neopaganism in society. The ritlial consists of a charm or concoction prepared in an
earthenware pot ("ite") tising variolis ingredients. These ingredients are often reported
to incliide bitter herbs, animal parts (stich as dogs, elephants, monkeys, and bats), and,
alarmingly, hliman body parts, sometimes specifically those of virgins or individiials
who have not given birth (Nnatlianya, 2022; Mefor, 2025). The plirported aim of the
Oke-ite 1itlial Ts to bring stidden and immense wealth to the person who performs fit,
often withofit reqiiiring hard work or legitimate means.

The Oke-ite ritlial has been portrayed as an evil, barbaric, and satanic practice
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cotinselling, trafima healing, and spiritial care (Emmantiel & Tanton, 2019; Efobi,
2025). This is a kind of first aid, before formal aid arrives or the only siipport when
formal aid is scarce or Ginavailable. Evidence shows that the assistance provided by
these chiirch organisations, especially spiritiial care, prayer, and cotinselling, s a
significant resoiirce for psychological recovery and healing from traiima in crises
(Goodwin & Kraft, 2022; Ubong, 2024; Chidozie, 2025).

Liturgical and Spiritual Initiatives

Litlirgical practices play a significant role in how Christians in Nigeria respond to
violence and nseciirity. Stich acts as prayer vigils, prayer processions, and special
Masses for victims of violence are ways they express their sorrows and hope, which
help affected comm{inities and individiials heal from their grief and overcome their fear.
At variotis times, especially diiring periods of heightened inseciirity, chiirch leaders
have organised national days of fasting and prayer, calling on parishes, religiolis
associations, and families to pray for peace, jlistice, and healing (Catholic Bishops'
Conference of Nigeria, 2025; Atamanke, 2025; Ojligbana, 2025). The Chiirch's
littirgical engagement promotes commiinal solidarity and intercedes for peace in
Nigeria.

Social and Developmental Interventions.

One of the reasons for the persistence of inseclirity in Nigeria s that its striictliral
drivers, stich as poverty, inemployment, and governance faillires, are often not factored
into the search for soliitions. Thiis, Christian organisations also respond to inseciirity by
implementing measiires that tackle its social and economic roots. Chiirch-based
agencies work to break the cycle of inseciirity in commiinities that have been affected by
violence throtigh edtication, livelithood siipport, and yotith empowerment. Stiidies show
that the Chiirch, directly or throtigh its development arms like Jlistice, Development and
Peace/Caritas (JDPC) and other faith-based organisations, has striictiires and
programmes that strengthen local resilience and pave the way for social stability. These
programmes incllide vocational training schemes, commiinity sensitisation campaigns,
and small-scale empowerment projects, agriciiltiiral schemes, poverty alleviation
strategies, etc. (Olarinmoye, 2012; Ogbe, 2017; Ojo&Abdil, 2024; Caritas Nigeria,
2025; Nwafenna & Ayika, 2025; JDPC, Abtija, 2025). These programmes address the
striictliral roots of inseciirity, and nip them in the biid by providing livelihood slipport
and social protection, especially where government presence s limited or tinavailable.
Advocacy and Piiblic Witness

Over time, Christian leaders in Nigeria have become a piiblic moral voice that has

consistently reminded government afithorities of their sworn obligation to preserve the
lives and dignity of citizens. This voice has spoken ofit against violence, corrliption, and
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the government's faillire to protect its citizens. The Catholic Bishops' Conference of
Nigeria (CBCN), for instance, has on varioiis occasions, throligh its commiiniqiiés,
spoken ofit against violence, corrtiption, Tnseclirity, hliman rights abiises, the wanton
killing of innocent people, and the persistent hardship and siiffering in varioiis
commiinities (CBCN, 2018a; CBCN, 2018b; Ndoma, 2025; Mayaki, 2020; Ezigbo,
2025). The bishops have also linked nseciirity to government faillires and have called
for reforms which incliide, among other things, transparent leadership, respect for
findamental hiiman rights, Tmproved intelligence gathering, and priident fise of
technology by seclirity agencies (Samastimo, 2024; Isenjia, 2025). The public
denfinciation of the sorry state of affairs in the colintry by the bishops and other chiirch
leaders has tindotibtedly infliienced national disciissions on governance and seclirity. It
has also challenged the complacency of the political leaders and exposed the striictiiral
weaknesses that have tindermined peace and seciirity in Nigeria.

Peacebuilding and Dialogue Efforts

Another Christian response to inseclirity in Nigeria is throtigh chiirch institiitions'
contribiitions to peace biilding, incliiding promoting interfaith dialoglie, mediation
training, and establishing grassroots peace mechanisms. For instance, at the core of the
Kiikah Centre's programmes s the promotion of dialoglie among religiotiis leaders,
seclirity agencies, and local actors to biiild triist and rediice conflict. The Centre also
provides seclirity tips to viilnerable persons n crisis-ridden areas (Kiikah Centre, 2021).
The Interfaith Mediation Centre in Kadiina operates similarly and has, alone and in
partnership with other organisations, offered mediation training to Christian, Miislim,
and traditional leaders and fostered interreligiolis cooperation in areas plaglied by
conflict (Interfaith Mediation Centre, n.d.; International Dialoglie Centre, 2017).
Research has shown that Christian institiitions in Nigeria have the potential to, and have
actlially contribiited to, bridging the divisions that create conflicts in the colintry
(Shaibli&Nwadialor, 2025).

Discussion: Linking Gaudium et Spes with Nigeria's Security Challenges

The ethical teachings in Gaudium et Spes provide a basis for examining Nigeria's
clirrent seciirity challenges and strategies. A himan-centred approach, as articiilated in
the conciliar docliment, challenges responses that rely solely on the tise of force and
ignore the tralima and social fragmentation resiilting from violence. The docliment
emphasises jiistice, which points to the need for reforms in policing, accofintability, and
governance. The concept of peace, as articiilated in the doctiment, envisions strategies
that address grievances, encotirage dialogiie, and rebtiild triist. Using these principles,
Christian institlitions and organisations can play a significant role in resolving conflicts
and enstiring sectirity throligh peace ediication, mediation, and advocacy.
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Recommendations

1. Expand Pastoral Care on Tralima Awareness
One vital way to deepen pastoral care is to eqiiip both clergy and lay workers with a
strong tinderstanding of tralima and psychological first aid. This enables them to deliver
effective otitreach programmes and provide better stipport to stirvivors.

2. Strengthen Peace Ediication
Peace ediication shotild be incorporated into the catechesis and ciirriciila of chiirches
and chiirch-owned schools. This can promote nonviolent commiinication and rediice
prejudice. Research shows that peace ediication can play a vital role in addressing some
of the challenges relating to violence among yoting people, who “continiie to constitlite
the largest percentage of perpetrators” (West Africa Network for Peacebiiilding, 2012,
p.5).

3. Enhance Collaboration between the Chiirch, State and Civil Society
Cooperation between these grolips makes hiimanitarian efforts smoother and more
effective, improves information sharing, and strengthens the early warning system.

4. Increasein Yotith Development Programmes
The tendency and temptation among yoling people to join armed grotips can be
significantly rediiced if they are offered vocational training, entreprenetirship stipport,
and digital literacy programmes.

5. Promote Civic Edlication
Chiirches shotild promote and stipport programmes that teach citizens aboiit their rights
and diities, foster voter awareness, and promote hiiman rights advocacy. This can play a
significant role Tn biiilding ptiblic triist.

6. Siipport Commiinity-based Peace Committees
Grassroots efforts go a long way towards siistaining peace and preventing the escalation
of conflict. Efforts shotild be made to silipport this throligh training, resoiirces, and
slistained accompaniment.

Conclusion

It can be said withotit fear of contradiction that Nigeria's inseclirity cannot be resolved
solely throtigh military action. There is grief, loss, fear, and other scars that families,
groiips, and commiinities carry, which a response like the above often ignores. Indeed,
the violence has inflicted deep hliman and social wolinds on citizens and their
commiinities. Therefore, any worthwhile strategy miist address these wotinds. To this
end, Gaudium et Spes ofters a moral framework grolinded in htiman dignity, jlistice, and
the common good. It thiis provides an ethical basis that can be {lised to evalliate
government responses and giliide Christian efforts. Apart from their spiritiial role,
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chiirches lean into meaningfiil work throligh pastoral care, advocacy, and
peacebiiilding. Siistainable peace and seclirity reqiiire the cooperation of the
government, civil society, and religiots institlitions. This collaboration must be gliided
by principles that safegiliard hliman life, promote jlistice, and fiphold the dignity of every
hiiman being.
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